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A Man's a Man, For All That
In the November, 1969, Cresset, the editor hoped
that the nascent women s liberation movement would
be a "movement neither against males nor toward maleness
on the part of women, but rather a movement to resist
those inhuman forces which try to define all of us and
only seem to g£ve males the edge. " The editorial concluded
that such a movement could "only help to liberate men
as well as ft"nd them allies."
Almost a decade later that editor joys to see some of
the vitalities of the women s liberation movement percolating through our culture with the promise of liberating
men too. The first, sure sign that such liberation is
nearing is the mounting resistance to it by men closed to
the promise. The second, sure sign is not a little role
confusion among those open to the promise.
Such healthy confusion is especially prevalent among
young men and women who yet must find their way
into the meaning of that promise of mutual liberation.
For example, a male student recently sought my counsel
on how to say "No" to sex with his insistent girl friend
while yet assuring her of his love, and later I found
myself counseling women students toward helpful putdowns for putatively macho fraternity boys who loudly
"rate" women passing their house. I would not have
been called to those male and female role counseling
tasks on my campus ten years ago.
The last decades action among women to redefine
their roles in church and society has prepared the way
for the same action among men. Their liberation, however,
is far more problematic because men are, on my view,
less able to see their need for the new obediences which
can mean their liberation. Helping men think through
one current manifestation of the problem of what it
means to be a man- the cult of machismo- is our
December alumni columnist, Charles Whitman.
Mr. Whitman was graduated from the University with
a philosophy major in 1963 and subsequently earned
his B.D..with a concentration in the history of religions
from the University of Chicago and his M.A. in American
literature from DePaul University.
Presently Mr. Whitman is a writer, cn'tic, social worker,
and photographer in Chicago. Active in several gay
organizations, last year he co-founded the city s Lavender
University to provide social and educational opportunities
for lesbians and gay men. He is a regular contributor to
Gaylife, a Chicago weekly, and is currently co-chairperson of the Chicago chapter of the Gay Academic
Union, a national organization. No stranger to our
pages, this is Mr. Whitman s fifth Cresset contn'bution
since his graduation from Alma Mater. He reports he
continues to be "a lover of books, bicycling, running,
and men. "
The Cresset welcomes alumnus Whitman to IN LUGE
TUA.
The Editor
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IN LUCETU
Demystifying
the Cuh of Machismo
Charles Whitman
A recent phenomenon in the United States is the cult of
machismo, a new mystique of masculinity. Both praised
and damned, it has many facets and raises issues for
everyone's conduct, male or female, gay or straight.
Although the Spanish words macho and machismo have
been used in the past decade in America primarily by
liberation movements, they are fast becoming part of our
everyday language. The following cross-section ~f definitions and uses indicates a wide range of meamngs and
helps illumine the issues.
Diccionario Moderno Espai'!.ol-IngU~s (Ediciones
larousse, 1976): Machismo n.n. Manly, virile . ...
Americanism: great, temfic. Colloquialism: he-man, tough
guy.
Webster's New World Dictionary (2nd College
Edition, 1976): machismo n. Strong or aggressive
masculinity, characterized by vin'lity, courage, aggressiveness, etc.
American Heritage Dictionary (1973): machismo
n. An exaggerated sense of mascul,'nity stressing such
attn'butes as physical courage, virility, domination of
women, and aggressiveness or violence.
(Significantly, no entry foreithermacho ormachismo
was carried in this dictionary$ 1969 edition.)
References to Latin American Origins

"Machismo in Latin Amen'ca [is] a more blunt and
overt version of the 'feminine myst£que ' in the United
States. " 1
"'Machismo indicates an attitude of male superion'ty,
a wish to control women and keep them in an inferior
position. "' 2
'Ruby Rohrlich-Leavitt (ed.), Women C:ross<;,uttu~al/y: Change and
Challenge (Mouton: 1975); IntroductiOn to SectiOn Two : Women
in Latin America," p. 55.
'Ibid., M.L. Elmendorf, ''The Mayan Woman and .change," p. ~20,
citing Erich Fromm and Michael Maccoby, Soctal Character m a
Mexican Village (1960).
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In Cuba, "the male permits his wife to work outside
the home in order not to appear anti-revolu#onary, but
his machismo does not allow him, in tum, to share the
housework." 3

Positive Connotations in the United States
"Powerful, dynamic, innovative-always in control.
That's the Macho man. Faberge introduces Macho,
and you get it, with three super-scented, long-lasting,
hard-milled cakes of hand soap with any purchase from
the Macho collection . ... "(Faberge ad for its new line
of men's toiletries, Chicago Tribune Magazine, October
31, 1976.)

In 1972 President Salvador Allende of Chile, discussing
the problems of getting out the vote, referred to "a
Political machismo which denies to woman the equal
rights she has." 4
"Most Latin athletes," according to a former coach,
"care greatly about winning as a prime demonstration
of machismo. Awards for sportsmanship are uncommon,
because the very idea of being a good sport conflicts
with macho." 5

Negative Connotations in the United States
In a chapter titled "Machismo Kills," Nancy Mayer
relates the well-known theory of "Type A" behavior,
said to produce a high rate of heart attacks, to machismo:
"Driving and aggressive, the Type A man likes to get a
lot of things done, all as quickly as possible. He gr:ves the
impression of iron self-control. He has machismo. " 6
After calling Rudolph Valentino the "very personification of the macho male hero and stud," Herb Goldberg
presents a section in The Hazards of Being Male
called "Macho Rigidity" that uses these phrases: macho
style, macho ignorance, macho athlete, super-macho
professional athlete, super-macho sports, macho pose,
m~ho patterns, and macho superman." 7
Goldberg stated at a recent conference that men
follow a "'blueprint for self-destruction by living out
traditional macho roles' and would be happier tf they
expressed their feelings more readily." 8
"FASHION: THE MACHO-MIDRIFF LOOK"headline in the Reader, Chicago's free weekly (September
29, 1978). The article by Hank DeZutter gave several
explanations for men baring their tummies this past
summer, including: "The bare belly is more ho-hum
Macho Man. bragadaccio [sic]. This time the abdomen,
not the biceps, has become the item on display; the sit
up, not the push up, the exercise of preference."
Barbara Tuchman, the historian, in conversation with
the New Yorker about similarities between the fourteenth
century and our own, mentioned "the illusion of the
chivalric code, comparable to Lyndon Johnson's macho
thing." 9 (One wonders why she didn't choose Kennedy's
Camelot to compare with chivalry; perhaps it had a disqualifying element of effeminacy.)

From the lyn·cs to "Macho Man," currently a hit
single and album by The Village People:
Every man wants to be a Macho Man, to
have the kind of body always in demand.
Jogging in the morning-go, man, goworkouts in the health spa-muscles glow.
You can best believe that he's a Macho
Man, ready to get down with anyone he
can.
Chorus:
Hey, hey, hey, hey, hey, Macho Macho
Man, I've got to be a Macho Man Macho
Macho Man, I've got to be a macho.
Verse II:
You can tell a macho, he has a funky walk,
his western shirts and leather always look so
boss. Funky with his body, he's a king, call
him Mister Eagle, he likes to be the leader,
he never dresses grand.
Verse Ill: Ev'ry man ought to be a Macho Man. To
live a life of freedom, machos make a
stand. Have their own life style and ideals.
Possess the strength and confidence, lzfe 's a
steal. You can best believe that he's a Macho
Man. He's a special person in anybody's
land. to
Verse I:

A military safari shirt is among clothing and gifts
recently advertised by Machismo, a boutique on Santa
Monica Boulevard in West Hollywood, California.

Gay-Related References
"Gradually I discovered the rest of the gayworld.
The bars, for example, with their lonely crowds of
drinkers, men too uptight and scared of losing their
'macho' image to make a move towards friendship." 11
"The other bar . .. small and crowded. ... Photos and
posters of excessively muscled young men around the
walls. ... The men here-no women-are somewhat
older, with a carefully studied toughness. Macho jeans,
boots, jackets. ... This is a leather bar. . . " 12

lbid., Elsa M. Chaney, ''The Mobilization of Women: Three Societies,"

3

p. 477.

'Ibid., p . 480.
'Neil D. Isaacs, Jock Culture, U.S.A. (Norton: 1978), p. 44.
'N'ancy Mayer, The Male Mid-Life Crisis: Fresh Starts After 40
(Doubleday : 1978), p. SO.
'Herb Goldberg, The Hazards of Being Male (Nash : 1976), p. 111 et
seq.
8Advocate, July 26, 1978, p. 43.
Wew Yorker, October 16, 1978, p. 34.
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o 1978, Scorpio Music. The Village People have sold more than
500,000 copies of their Casablanca album, Macho Man. Another
disco remix album entitled I'm a Man has been recorded this year
for Prelude by a group called "Macho." Both albums are now on
the Top Disco Playlist of at least one Chicago gay bar.
"Dennis Altman, Homosexual: Oppression and Liberation (Outerbridge and Dienstfrey: 1971), p. 10.
121bid., p. 11.
10
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"The oppression of homosexuals and women has
both common and separate qual£ties. While it is probably
true to say that they share a common oppressor (i.e., the
'macho' straight male) they do not thereby share a
common oppression." 13
"In its rejection of the macho image of manhood
consecrated by violence, gay liberation is affecting the
self-definitions of many in the movement. . . . " 14
Descn"bing masculine lower-class "wolves" or ')"ockers"
in prison who prey on other men sexually, A mo Karlen
wn"tes: "They may be committed to a rigid code of
machismo, and a life-style built on affirming their
masculinity among other men through aggression and
domination. " 15
"'We don't walk around with a macho image or any
of this John Wayne revenge stuff"' (Statement of a
member of a gay cadre patrolling a Chicago neighborhood
where gays were beaten by gangs during the summer of
1978; Reader,Jury 21, 1978.)
Among several newly-opened gay bars in Chicago is
Macho located on North Clark Street.

The Many Shades of Machismo
The preceding potpourri makes clear that machismo is
inescapably, incontrovertibly, a cult of the moment.
The term, if not the behavior, is both current and widespread, and yet is also more than merely faddist. In its
present context, use of the term in the United States
goes back to the early 1970s. In Sexual Politics in 1970,
Kate Millett denounced Norman Mailer's machismo; in
1971 Alan Watts applied the word to "unrealized homosexuals ... who constitute the hard core of our military
industrial police mafia combine" in his Does It Matter?:
Essays on Man's Relation to Maten"ality; and in 1972 Peter
Fisher used it to describe the leather bar scene in The
Gay Mystique. (The Queens' Vernacular: A Gay Lexicon,
also published in 1972, has an entry for macho but defines
it only as "hustler."16)
Perhaps the ultimate national imprimatur was conferred
by Johnny Carson on his Tonight Show. Commenting to
Phyllis George last September 14th on her recent interviews with jocks, Carson noted that she had received
criticism "as a woman in the macho sports world." His
use was certainly safe, free from any obvious approval
or disapproval of machismo itself. A similarly neutral
reference cropped up the same month in John Money's
review of transexual Nancy Hunt's Mirror Image: "In
this autobiography, the he was an ultra-macho male, but
13/bid., pp. 204-5.
"Ibid., p. 214.
15Arno Karlen, Sexuality and Homosexuality: A New View (Norton:
1971), p. 553.
"Bruce Rodgers, The Queens' Vernacular: A Gay Lexicon (Straight
Arrow Books: 1972), p. 129.
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the reader knows him only through the eyes of the
elegant libertine, the she whom he became" (though
some will argue that "ultra" is a dead-giveaway condemnation of machismo, and not neutral at all). 17
Machismo's shades of meaning run the gamut from
taboo to fetish, from keeping women out of Latin American
labor markets to flaunting leather clothes in gay bars.
The most striking differences between the Latin and the
American versions of machismo is in their views of women.
The American notions seldom emphasize domination of
women the way Latin forms do, and usually omit it
altogether. Violence, or "violent aggression," is also a
more frequent Latin theme.

There are shades of attitude, too. Among the American
viewpoints one finds both strong approval and strong
disapproval of macho behavior. On the other hand,
there seem to be few pejorative references to machismo
south of the border, except by foreign ethnologists (and,
no doubt, in the expressions of oppressed women in
situ). Machismo also serves different ends for different
writers. Altman makes it out to be one of the enemies of
gay liberation, while Mayer enlists it in the service of
that ancient agenda, better health. She wants men to
give up their macho Type A behavior not in the interests
of social policy or moral righteousness but because it's
in men's interests to avoid heart attacks.
American uses of macho and machismo differ from
Latin ones in their attention to inanimate objects, in
contrast to persons and behavior. Altman refers to "macho
jeans, boots, jackets," as if these items embody the behavior
of their wearers, as if they are "code keys" to conduct.
By such vesting of specified objects with certain traits of
the mystique, our American version of machismo shows
a sure sign of a fully-developed cult, complete with
objects of reverence. Although it is conceivable that
Latin Americans refer to their boots as "macho," the field
reports are silent on the matter. It is only in the United
States that selected objects have come to symbolize macho
behavior. That is what Faberge has achieved in creating
its quixotic line of macho cosmetics: sprinkle yourself
with magic macho cologne and you'll participate in true
manliness! (Admittedly, such symbolic associations are
standard advertising fare.)
But why is all this happening now? We've always had
masculine behavior and we've always had soap, but we
had no macho soap untill976. And what is it that's new?
Have we merely begun to apply a new term to an old
phenomenon? Or is the cult itself the innovation?
Curiously, we have taken not an English term but a
Spanish one, perhaps in the belief that something foreign
is something special, having a mystique in its own right.
But when we adopted the foreign word, did we apply it
''.John Money, "A Transexual's Honest Self-Portrait," Chicago Tribune
Book World, September 17, 1978, p. 6.
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to an American cult, or did we import the Latin cult
along with the word for it? The latter is doubtful, inasmuch
as our own cult appears rather different from Latin
America's. We may, indeed, have created a phenomenon
in the United States for which English words wouldn't
suffice. In any case, we have imported the word and we
have fashioned our own cult around it.
Exactly what the social significance of this cult will be
in the United States remains to be seen. In this case, as
has happened with other novel social developments,
minority movements have had the most to say, and have
spoken first, about the meanings, issues, and values
involved. As the opening citations show, there has been
a spate of articles and books that discuss machismo, usually
in the context of masculinity generally. The influence
of the women's movement on these discussions has been
great; less apparent is the so-called hippie ethic of a
decade ago which seems to have helped produce the
formula that "men should become more gentle." The
precise wording varies, but that is the gist of the message.
Corollaries to this axiom include "men should express
their feelings more readily," "avoid masculine behavior,"
"be nonviolent," "eschew competition." To promote these
values in the face of machismo or at least to inquire into
their desirability, men's groups began to assemble around
the country in the mid-seventies, no doubt nudged by
the women's movement toward some self-examination.
One of the earliest of these meetings was the "Snakes
'n' Snails 'n' Puppy-Dog Tails" conference held at Oberlin
College in October 1973. Dennis Hale, a participant,
recalled the event in his article, "Do Men Need Their
Own Movement?":
Confusion was the hidden theme of the men's conference. It is to
be expected, psychiatrist Robert Gould noted, that in the wake of
the women's movement there will be a good deal of confusion over
sex roles, particularly among the young. Men will experiment with
stereotypical "female" traits-gentleness, passivity, nurturing-while
women will try out the so-called ''Masculine" traits-aggressiveness,
toughness, calculation. Eventually, Dr. Gould hoped, both men
and women will be able to live with a combination of these traits,
but in the meantime many people will appear to be mixed up. 18

Hale's stress on confusion is well-placed. Indeed, the
confusion has persisted to the present day not only
among "the masses" but among the writers and theorists
as well. There are considerable disagreements among
those involved in masculinist controversies. One of the
more perplexing issues involves what the men's movement
may have to say (and what the cult of machismo may
mean) to gay men, in contrast to straight men who
generally are believed to be both the promoters and
practitioners of machismo behavior. (Conversely, gay
men as a class already have a reputation for sensitivity,
so calling them to gentleness may be less appropriate
than calling straight men.)
"Dennis Hale, "Do Men Need Their Own Movement?" Commonweal,
January 25, 1974, p. 415.
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Interlude: Growing Up Gay
I was always last-as the cliche has it-to be chosen for the
baseball team in grade school. And that, given the nature of
sports, like other things in which practice makes perfect, soon
led to not being chosen at all. For the ninth and tenth grades I
went to a private school in Grosse Pointe, Michigan, where I
was "manager of the football team." That can only have been
a euphemism, I think, for "waterboy. " Still, I had the best of
twa worlds: the same mechanism that kept me safe from
physical injury on the field gave me entree to the mens locker
room at all the appropn"ate times. How could I complain?
Quite the contrary; once I even argued with the coach to let
me keep the position.
I know now that other gay men were growing up the same
way, but because I didn 't know this then I felt I was not only
different but also alone. Dennis Altman s description fits my
condition exactly:
However the question of ones homosexuality is resolved, there
is always this knowledge that one is, in some ways, apart from ones
straight peers. Such knowledge often comes early, precedes, in
fact, a conscious awareness of ones gayness . . .. In my case I had
the sense of not belonging, of being excluded through some perception
by my peers that I was apart from them. Like many others I had no
idea why exactly that was (lf it was); I put it down, as do others in
similar siutations, to excessive intellectualism or timidity or artistic
bent, anything other than the real cause.••

When I was ten, my parents sent me to a summer camp where
I was expected to learn to swim. When I refused to enter the
water, my cabin mates were sent back to their bunks and I was
left alone with the instructor on the waterfront. I returned to
the cabin just in time to hear the counselor telling the other
boys who had teased me that I had more courage than they
had. But it wasn't true. I had made a half-hearted effort to
learn because I was attracted to the instructor, but I stt"ll didn't
learn. (Later, as a student at Valparaiso University-which
hardly had the freedom from homophobia that would have
benefited gays there in those days-! often looked wistfully at
the still blue water in the then-new pool, wishing I was able to
swim.)
In 1976, I finally overcame my fear of the water and learned
to swim. In a few weeks, water seemed as much my home as
land was. A year later I received my advanced ltfe-saving card,
and before long I may be teaching others. Lifesaving, naturally,
wasn 't easy. All of the others in the class were stronger swimmers,
and as the only openly gay student I found myself wondering
whether some anti-gay maniac might try either to drown me
during practice or at least to harass me by pretending to, but
this concern just made me work harder. I began having good
feelings about both achievement and competition as a result,
and began seeing these as nice, healthy macho attitudes.
The year that I learned to swim I also started playing
volleyball three days a week in Lt"ncoln Park with a good, gay
team that played strictly by the rules. Soon aftlr, I took up
running. I'd never been afraid of the track as I had been of the
water, of course, but I was certainly contemptuous. I think my
disdain was no different than that which many men, straight
and gay alike, have for athlet£cs generally. I felt running was a
waste of time, an energy-drain, and most of all, silly.
'

Aitman, op. cit., pp. 25·26.
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If someone had told me then that today I would have a love
affair with running, I am sure my own disbelief would have
convinced the messenger he was wrong.
My athletic interests grew gradually, following on the heels
of my coming out as a gay, a process lhat began in 1972. Once
being gay was no longer a problem for me, I was able to turn
my attention to earlier dreads and dislikes for sports, for what
"other men" did-men who, for all I knew, were all straight.
And these athletic activities "they were good at" all had, I was
aware, what could be called a "high machismo quotient." I
now had the confidence to take on these apparently straight
men at some of "their own games" and to take them on as an
openly gay male.
I realized, somewhat regretfully, when I came out of my
"anti-" or "non-athletic closet," that I probably could have
been a good athlete in high school if my ''felt difference"
hadn't held me back. I also realized that this "second coming
out" was harder than merely emerging as a gay. Both the
women s movement and the gay movement tended to support
the feminine aspects of mens behavior and to favor these over
any masculine traits. Almost anything masculine was (and is)
put down as negative machismo. Other gay men ridiculed
me repeatedly: "What?! You watch football games?" The
stock rebuff was: "Gay men don't do that sort of thing," or
"How butch!" Now, the phrase is "How macho!"
From this second coming out, far more problematic than
the first, came the understanding that a man never just comes
out, he comes out as a particular kind of man. I had earlier
been dealing with gayness in a vacuum, as an abstraction, and
upon coming out as a rather abstract "existence" I came up
against critics of my "essence," who said: "You can't be gay
that way!" The issue is transformed now: it is not that one is
gay but how one is gay that looms larger today. Sexual
preference is less crucial than role preference. And that, in
turn, augurs for closer looks at values and ethics. What kind of
man shall I be? What conduct shall I ratify? What sort of gay
image shall I project? The search of gay men now is for a
viable masculinity as much as for a viable sexuality. In this
context, I see for myself the possibility of affirming certain
aspects of machismo that my ''felt difference" from other
men kept me from earlier.

Competition vs. Cooper ation:
A Phony Opposition
Competition, its detractors say, is more than a bugaboo;
it's a social evil, an enemy to be driven out of town.
Athletic competition, the argument runs, is first taught
to children, especially boys, and is then transferred to
other aspects of life in adult years to the detriment of
business, marriage, friendship, and just about every
other human enterprise. (It appears I slipped through a
loophole in the theory inasmuch as I was on the sidelines
almost from the word "go." Because I was eliminated
from competition rather than by it, however, I think I
incurred some losses in a more brutal arena than my
schoolmates, whose defeats happened mainly on the
playing field.)
December, 1978

Whether or not early competitive activities actually
predispose adolescents to compete in other areas of life
is hard to prove. Another speculation we cannot confirm
is the view that athletic competition is a way of redirecting
or sublimating violent aggression. (More skeptical
observers would consider something sublimated to be
unavailable to research.) Relating play to war, Lionel
Tiger cites the familiar maxim that "The battle of Waterloo
was won on the playing fields of Eton," but not all
athletes make good soldiers, not all football teams are
equipped to win wars, and not all losers of battles are
less physically fit than winners.2o Such is the peril of
comparing apples to oranges.
Winning, too, comes in for its share of criticism. Marc
Fasteau writes: "President Nixon's belief, that the qualities
needed to win in football are the same as those needed
'to win' in life, is familiar to all of us."2I Whether the
qualities really are the same is not the issue; the criticism
is directed at the notion of winning itself. And for most
critics, the issue is resolved this way: too much emphasis
has been put on winning in the past, so we'll have to get
rid of the practice of winning. Writer-runner James
Fixx recognizes that many "haven't learned how to handle
not winning, and when it comes we don't know quite
what to do about it."22
What Jack Nichols "does about it" is to urge us to win
less often. He quotes Tim Holland, the backgammon
champion: "That's why backgammon is the greatest
possible thing for the American psyche-it forces us to
play a game in which you just have to lose very often."23
If such an attitude were directed to teaching us how to
lose and how to win,,osing "very often" might just be
salutary. Even Fixx admits he finds it hard to win:
"When I passed other runners, I felt there was something
unseemly about what I was doing; it seemed wrong to
succeed when they were going to fail."2 4 Nichols, though,
doesn't care to help Fixx or anyone else accept winning
and losing. Instead he writes: "Perhaps total removal
would be an irrational course, for there may be isolated
instances in which competition promotes public or
personal good, although I can't think of any." 25 Nichols
appears to be chasing the competitive equivalent of a
safe cigarette or a clean bomb that will let us feel we've
played a game (like smoking or bombing) even though
we haven't (or that will let us feel we have even if we
haven't).
Setting up his alternative to competition, Nichols writes:
" ... in most instances of social interaction, cooperation
is certainly superior to competition."26 While it may be
desirable not only to have cooperation but to have more
of it, cooperation, as an activity focusing on similarities
among parties or viewpoints to the exclusion of differences,
~ionel Tiger, Men in Groups (Random House: 1969), p. 116.
"Marc Fasteau , The Male Machine (McGraw-Hill: 1974), p. 112
22James Fixx The Complete Book of Running(Random House: 1977),
p. 32.
23
Jack Nichols, Men :r Liberation: A New Definition of Masculinity
(Penguin Books: 1975), p. 105.
"Fixx, op. cit., p. 198.
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can be a negative influence. In the society, "competing
interests" frequently go after the same limited commodityfor example, federal funds, a place in college, or a job.
To call them cooperating interests whitewashes them;
their differences are in their nature, and it is in their
nature to be competitors. In such cases, no amount of
"cooperation" will alter the fact that people are "competing"
for what is available. (This same competition motivates
each party to put forward its best, which often doesn't
occur under the rubric of cooperation.)
As a term, "competition" is indispensable. This is not
to say "cooperation" is undesirable, but only that it is
not always a desirable alternative to competition. Competition and cooperation may each be viewed as "goods"
in separate spheres, rather than as opposing forces. The
actual dynamic of a society can embrace both functions:
groups having different (i.e., competing) interests can
express these as "disagreements" and then, in the interests
of each, make efforts (i.e., cooperate) to "resolve" the
disagreements. In this model, competition and cooperation
are not two different ways of doing business; rather, one
is a successor to the other.
Any student of movement attitudes toward machismo
will find it hard to avoid the conclusion that many
opponents of competition simply have never learned
either to win or lose. One further ploy to avoid learning
those lessons is to contend, as Fixx does, that "When we
run, even in competition, we compete not so much
against others as against ourselves."27 Self-competition
raises among other issues the question of who it is that is
doing the competing and who it is that is competed
against. Fixx's statement is patent nonsense, as he must
know. When one runs in competition, one is running in
competition-against other runners. It's that simple.
Otherwise, the phrase "running in competition" is
meaningless. (A runner in competition tries to pass
others, which is what Fixx recognizes in his earlier
remark about passing people.) Moreover, even when
running alone, a runner is often running "against" others
in that he measures himself by standards of the sport.
That is a part of what it means to strive to achieve
something (as in swimming to conform my stroke to a
standard pattern even as I swim alone). I do not deny
that one can run alone and like it, but applying "competition" to solo activity is a cop-out from dealing with
competition in groups. In Against Our Will, Susan
Brownmiller writes favorably about competition: "There
are important lessons to be learned from sports competition, among them that winning is the result of hard,
sustained, serious training, cool, clever, strategy that
includes the use of tricks and bluffs. and a positive
mind-set that puts all reflex systems on 'go.' This
knowledge, and the chance to put it into practice, is
precisely what women have been conditioned to abjure.''28
And, one might add, what most gay men have been
conditioned to abjure.
"Fixx, op. cit. , p . 32
28/bid., p. 100.
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Note on Roles
In Relation to Machismo
Most liberationists equate sexism with role behavior, but
that's a misconstruction. A moment's pause will make clear
that sexism has only a little to do with "role"per se. Men treat
women (and vice versa) as inferiors in all sorts of ways that
have nothing to do with "masculinity " or "being a man." It's
not sexist to be masculine per se. Similarly, machismo is not
sexism per se.
Not all masculine things are macho. But wh£ch ones aren't?
Who 's to say? Indeed, who's to say what's masculine and
what's feminine? Tiger writes: "While I have no data to
support this beyond the observations I have made, it seems
that men prefer steaks while women prefer salads.. " 29 If
there's a chance that steaks are macho , like boots, men are
going to have to avoid eating them if they want to avoJ'd
charges of machismo. The same applies to Faberge's Macho
cologne. But what about another cologne, dJfferently named
yet made with the same ingredients? Would a cologne by any
other name smell as macho? Or might a thing's name account
for its appeal, or least partly?
What we need for role behavior is a "hardness scale" similar
to the Mohs scale used for minerals. But where would we put
Muhammad Ali? Or Joe Namath? Is Ali really hard? Or is it
all for show? Does it matter? What would we measure, h£s
biceps? His pectorals? His voice? If Namath is perfectly adept,
out of public view, at "expressing his feelings" as anti-macho
critics advise such hulks to do, is his "toughness" on the
gridiron redeemed? What about Rasey Grier? Isaacs says
"Grier is notorious for his conterm acho image. In fact, one of
the most devastating of defensive tackles in his playing prime,
he has become an ar#culate, authentic spokesman for needlepo,·nt." 30 Does adding a new facet to one's personal£ty such as
·needlepoint (called "extradimensioning" by Issaacs) "make up
for" machismo? And what about football itself? Is it really
super-macho, or just macho? If you can lift 300 pounds,
you're sure to be certified macho, but if you lift 30 pounds
you're a loser, unless you lift 30 pounds in kindergarten where
you'd be the most macho thing going. Where, in a word, is
the objectified date concerning roles and machismo?
Advocates of the "new masculinity " have so far not gone
very much beyond proposing that men keep house and express
their feelings more often. Under the new masculinity, we will
all be laid back, narcoleptic, drowsy with gentleness. And what
about cowboys, truckdn'vers, merchant seamen, and telephone
linemen? Who will do their work when macho icons are
broken? And power: we will have to get n'd of all power;
power itself w£/1 have to go away, not just the category but the
thing ,·tself, because power is macho. As for the power of
sexual pasSJ'on, it won't exist either. Sex won't be much different
from being ,·n bed with a jellyfish, a sponge, a wet dishrag.
Women seem to be not so much less violent than men but
wJ'th fewer opportunities (especially, fewer socially-sanctioned
ones such as the military). If we include in our consideration

what some call ''pyschological violence," it will be hard to
maintain that men are by their nature more violent than
women. In his chapter on ''Roles," Nichols agrees: "Adaptability
would seem to point, in fact, to the likelihood that no single
pattern of sex-role behavior is innate." 30 Laurel Holliday
disagrees-no doubt, "violently"-in her book The Violent
Sex: Male Psychobiology and the Evolution of Consciousness (Bluestocking Books, 1978). According to the
Advocate, '"I knew,' Holliday reports, 'that I must thoroughly
document those factors which predispose men to be the aggressive,
insensitive creatures that many of them are, that I must also
show how this came to be and, most importantly, that I must
show how they can change."' 32 She says "many" are aggrem've,
so she apparently believes that at least some men aren 't
aggressive. Is she w£1/ing to document factors predisposing
these men to their sensitivity? (Or will she claim that men's
gentleness is due only to contact with women?) The Advocate
notes that "Having fewer male children is one of Holliday's
intervention recommendations, for which she gives complete
directions in one of the appendices to her book." 33
Machismo is vulnerable primarily because it occupies an
extreme end of a behavior continuum, and usually only a
minority inhabits an extreme. Machismo is, as it were, out on
a !J'mb, unprotected by "moderating influences, " and thus
hard to defend. In that position, machismo may easily become
a catch-all for the traits that people (and factions) don't like
about each other. In all these respects, machismo has much in
common with other minority behavior.

An Alternative
To the Androgynous Alternative
As a cure for all these "role ills," numerous writeractivists, including Nichols and Fasteau, have sanctioned
an "androgynous alternative." But is it acceptable, or do
we need an alternative to it? Laura Berman describes
androgyny:
... A hedonistic, unisex society in which everyone looks and acts
the same is not the goal of the androgyny advocates. Rather, they
envision a society that considers the aspects of personality now
described as masculine or feminine equally important, and one that
allows men and women to express the duality of their natures.

She refers to psychologist Sandra Bern, who "maintains
that the androgynous person-one able to express both
the so-called masculine and feminine sides of personalityis the most effective and healthy person."3 4 So stated,
androgyny is the most cryptic notion to make the rounds
in a long time. It participates in that enigma called
"equality," with its implications of "fifty percent," "moderation," "neither too much nor too little."
Suppose we assume that a perfect paradigm for acting
out equality is a two-person relationship, where fifty
percent is the share of each individual: one can be
passive and the other active. So far, so good. But is it
enough that two people complement each other in this
Nichols, op. cit. , p. 58.
Advocate, November 1, 1978, p. 21.
33/bid.
34Detroit Free Press, December 26, 1976, Sec. D, p. 1.
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"riger, op. cit., p. 186.
"'saacs, op. cit., pp. 53-54.
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way in order to have "androgyny"? The purveyors of
the new equality seem to tell us that each person must be
both active and passive, and must be each for fifty percent
of the time. At least, that is one understanding of this
"alternative." Another interpretation simply says each
person is free, under androgyny, to be what he or she is.
But what if you're ninety percent masculine? In the
second interpretation, you'll go on being ninety percent
masculine, but the label "masculine" will no longer be
applied to you. If you're macho, you'll stay macho. If not
not. In this view, nothing will change except the names.
But if there is no change in substance, only in symbol,
how is androgyny an alternative at all?
There are other difficulties with androgyny, too. If it
means accepting everything-all of our maleness(es)
and all of our femaleness(es), like yin and yang- an
embrace of androgyny will make it unnecessary to make
harder decisions about behavior: what to keep and what
to discard; when to use which style. Not even the staunchest
supporters of machismo assert that "everything is permissible." Three possible meanings of androgyny have
surfaced to date: (1) unisexual: everyone's the same; (2)
equal: opposites are balanced; (3) nominal: changes in
name only. Among the three, the last view appears most
prevalent, but the advocates of androgyny have failed to
clarify their alternative so that it is understandable, let
alone acceptable.
Benjamin Barber, in Liberating Feminism, tries to save
the situation:
Masculine archetypes can potentially also be salutary, albeit, like
femininity, they tend to be often abused as stereotypes then used as
models for mature self-realization. Archetypically, masculinity focuses
on attributes such as assertiveness and the proclivity for analytic
dissection, attributes which do not, however, require us to tolerate
their stereotypical counterparts (machismo and aggressiveness for
assertiveness, insensitivity and partial vision for analyticity)."

But one man's assertiveness is another man's aggressiveness, and what passes for sensitivity in San Francisco
may go down as simpering sentimentality in San Diego.
We must recognize above all that conduct has contexts.
We dare not tell a macho street tough to put away his
knife in a life-threatening situation on the effete ground
that his machismo offends us. To move against violence,
one moves against other conditions than "role."
We could do worse, under the circumstances, than to
affirm an American version of machismo (among a lot of
other types of behavior), for those whose tastes lead
them there, provided it excludes the domination of
women and unprovoked violence. The challenge posed
by the cult of machismo is to construct conduct codes that
suit each of us. Still, the truth is that macho is an allover-the-place phenomenon, and human behavior is a
vast, uncharted sea. Having no reliable maps, having
seen that the label machismo is more problematic than
the conduct it identifies, we can only conclude the wisest
alternative is to follow Rainer Maria Rilke's dictum:
"We must expand the neglected sides of our personalities."
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Benjamin Barber, Liberating Feminism (Seabury: 1975), pp. 121-22.
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From

the
Chapel
Voyager Alpha-Omega
Wayne Saffen

Earthmen Send Messages
To Any Other Intelligent
I nhabitants of the Universe
Voyager II was launched from Cape
Canaveral, Florida, in August, 1977, and is
now bound for Jupiter and beyond. Voyager
I was launched a month later on an identical
mission. The two space probes cost $500 million
and are designed to provide new information
a bout the origins of the universe, the beginnings
of the solar system, and the formation of the
planet earth. Both probes will study Jupiter
and Saturn-and possibly also Uranus, 1.8
billion miles from earth, in 1986, and Neptune,
2.5 billion miles from earth, in 1989. Both
probes are marked with representations of
earthlings and emit messages from earthlings
to any other intelligent inhabitants of the
universe.

Voyager-Alpha-Omega is excerpted from a work
in progress dramatizing the life of Christ
by Wayne Saffen, pastor of Spirit of Christ
Lutheran Church, Manteca, California.
The excerpt serves as an Advent dialogue
sermon for three voices who speak as oneand, as in the book of Job, another voice
who opposes them one and all.
The Cresset

Scene 1: Ouranos

The meeting of the Pleroma will
come to order.
Filius Soter:
God Father, why be so formal?
We're together all the time and in
perfect communication. Besides,
who'll be secretary and keep minutes? And who would read them,
anyhow?
Ruach Pneuma:
I will. And they will.
Filius: They? Who are "they"?
Ruach: "They" are inhabitants of the planet Terra, third
from the star Sol in our Milky Way galaxy. You
will become one of them and will have occasion
in one of their churches to read what I have
already written.
Filius: I don't know how that is possible.
Theos: With God nothing is impossible.
Ruach: That is a good thought. I'll write it down .
Remember it, Filius. You will have occasion to
speak it later.
Filius: What I mean, Father, is that you said everything
you have is mine as your only son. I have never
been a creature, such as Ruach proposes. You
know that God cannot become a man or any
other creature. The whole idea is very humiliating. I am the Logos who structures everything
in the universe; the Word through whom you
make all things. Surely you are not proposing
that the Word should become flesh.
Ruach: Flesh is more palpable than air.
Filius: Also more vulnerable. You have seen how all
the creatures suffer. Do you want me to suffer,
too? What did I do wrong?
Theos: Nothing. But somebody needs to help those
poor suffering creatures, somebody who can feel
their earthly existence with them. I think we
should save them. Obviously, they cannot save
themselves.
Filius: They have Moses and all the other prophets.
Why don't they listen to them? If they don't
listen, or read what is written , what makes you
think they'll listen to me?
Ruach: I sometimes feel the same way. What good is
talking? Nobody listens. Why write? Nobody
reads. They're a lost cause, it seems.
Filius: They kill your prophets and stone those you
send to them, Father. What do you think they
will do if they get their hands on your only son?
Theos: I will not cease speaking because they will not
listen. They shall not silence me with their
ignorance, contempt, and rebellion. I have ways
of speaking to them which they cannot ignore.
They should not mistake my gentleness and
mercy for weakness.
Ruach: They all cringe before naked power. Give them
Theos Elohim JHVH:
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a little dose of earthquake, hurricane, or tornadoor unleash war, pestilence, and famine-and
watch them get instant religion and turn to us.
That is not true worship. It is only fear . As soon
as the threat passes, they revert to sin, selfish,
murderous habits. I prefer not to destroy them
in my wrath. We must find a new way to speak to
them, one which gets through to them on their
own level.
And I am chosen, right?
Right! You will remember that we decided to do
this before we started flinging out universes of
light from the creative source of our energies.
We have peopled the eternal night with eternal
lights, symbols of our unapproachable light and
our unfathomable depths.
It all sounded good then. And it has been exciting.
But this looks dangerous. Will you still remain
my Father if I become one of them, no matter
what happens?
You know that I will. You must do what they
must do to be saved. You must trust me. Some of
them keep simple faith. But others irritate me
with their religious caterwauling, singing how
great I am and then go on acting as if I were no
God at all. They try to buy me off-propitiation,
they call it-with every cheap trick imaginable,
including that most abominable crime of all,
human sacrifice.
That's what I am afraid of. I am afraid they'll
make a human sacrifice of me.
You know they will. This is not an experiment to
see how they will react. This is a Word to reveal
to them the kinds of people they are. It might
lead to contrition and repentance.
I'll see to that. This time we'll never let them
forget what they did to one human being they
nailed by mistake. This time they won't be able
to get off the hook. I'll see to it that it is published,
preached, dinned into their consciousness. We'll
give you a name which is above every name in
heaven and on earth. I've already chosen it.
Oh? And what, pray tell, is that?
Jesus. Savior. Soter. For you will save your people
from their sins.
That is a tall order for any limited human being
and a terrible burden to lay upon a baby. If you
have martyrdom in mind , won't they simply
dismi-ss me as suicidal?
No doubt. But it is not what they say about you
but what I say about you that counts. It is my
word, not theirs, that you must live by and die
by. I am your Father. You must always act among
them like my son so they may know me through
you. In spite of their sins, I will justify them
through you. As they come to believe in you,
they will also come to know me as their Father
and be saved. I don't want to give up on the
11
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human race. I won't let the Lord of the flies have
them. I won't let my good creation be corrupted
by the spoiler.
I oppose the whole idea.
You always oppose everything. You frustrated
spirit! You can't create anything. All you can do
is spoil. I've let you have the kingdom of death
until now, but we'll take that away from you
before this mission is fulfilled. Who let you in
here, anyhow? This is a closed meeting.
You did. You know I am always in your consciousness. You know that you must always think
of the opposition. You know that this dialectic is
the cause of progress in the world. You like
change, or you wouldn't tolerate me. I'm y our
devil, lest you forget. Even Ruach said through
Isaiah that you create good and evil, that you
kill and make alive. That's your word, not mine.
I always told people that you are responsible for
all the evil in the world, and I have your own
documented evidence that you are responsible
for the whole mess. And then you try to lay the
blame on me, as if evil were my idea and not
yours. I'm not complaning. I'm satisfied with
the arrangement. I just think you ought not
change things now that they are working so
well. Why don't you stay home where you belong,
Filius, and enjoy your mansions and universes?
You don't want to get caught on that death-trap,
earth. Don't leave your territory for mine.
The earth is the Lord's and all the fullness thereof.
Heaven is his throne and earth is his footstool.
Yes, I know you wrote that. Why do you always
keep quoting yourself? Do you have to remind
yourself of what you write because you know
nobody reads ?
Why don't you get out? We're not meeting to
argue with you. I'll take care of you later.
Brave talk in this room . Wait until I get you into
my territory as one of them. You have never
had to deal with a snake in the grass as a human
being. They may hate me on earth; but they
respect me. They know my fangs and coils and
deadly venom.
When I become a human being, I'll kick you in
the head and you won 't hurt anybody .
Just try it. The asp is quicker than the foot.
Begone, Satan. Begone. You get a bit tiring with
your endless quarrelsomeness.
All right. I'll be seeing you in all my familiar
places to welcome you, stranger. [Exit Satan]
I think I've found the words to say what we are
going to do:
In many and various ways God spoke of old
to our fathers by the prophets,
but in these last days he has spoken
to us by a son, whom he appointed
the heir of all things,
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through whom also he created the world.
He reflects the glory of God
and bears the very stamp of his nature
upholding the universe by his word of power.
(Hebrews 1:1-3)
That sums it up. Are you agreed, son?
Yes, I suppose. But don't ever leave me alone.
Nothing can ever separate us. Our Godhead is
quite indivisible. The whole fullness of our
Pleroma will be in you.
All right. Before I go, however, I would like to
make a last tour of the universes to remember
where I came from and to what I will return.
You won't lose your ubiquity or your universal
presence while incarnate. So, you won't lose
touch. However, you will limit the use of your
extraordinary powers in order to be fully human.
Make your tour now and return immediately.
You will be generated at Nazareth tomorrow
night.
Nazareth ?
It's a city in Galilee, just south of Lebanon and
Syria.
So I'll be an Israelite instead of a Southern Jew.
No. You will be born in Bethlehem, the city of
David. You will be of the house and lineage of
David. You will be David's son, as I promised
long ago.
We will intrude upon the Roman Saturnalia,
when the strongest power on earth worships the
sun, risen from its apparent death in the earthly
cycle at the winter solstice. In the midst of their
festivities the Son of Righteousness will arise
with healing in his wings.
You will also be counted in a census as a newborn.
Your name will be registered with the government.
Can't I remain anonymous for a while ? I'll be a
helpless baby.
I'm sorry. But human beings are given to counting
and statistics. They want to keep tabs on everybody everywhere to control them.
Do I get a family ?
There is a lovely woman in Nazareth, called
Mary. I have chosen her to carry you and give
you birth. You will love her, as I do.
And my father?
I am your Father. However, Mary will be married
to a carpenter named Joseph. He is a very good,
strong, and courageous man.
You mean they are not married yet? How are
you going to work this one out?
It will be a virgin birth.
Don't worry. This is my department. I am the
Lord and Giver of life.
It sounds a bit complicated and confusing. You'd
still be my real Father, even if it weren't a virgin
birth, wouldn't you?
Of course. But we want people to know, no
The Cresset
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matter what they think now-and some will think
the worst of Mary- that you were special from
birth as my true son.
Won't people argue about that later?
Yes, they will. People will argue about it for
twenty centuries, I suppose. We just want to
make sure that people know you are true God
and true man, as some future theologians will
define you.
Define me? Nobody defines me! We define them.
They don't define us.
Don't get angry. You will discover how people
are. We just do not want to let them forget that
with God nothing is impossible.
I know. You keep saying that.
Yes. And I will keep saying it, until they stretch
their imaginations and discover faith beyond
the confines of what they think they know. They
are all so willfully ignorant. Miracles, however,
do get their attention, although even miracles
do not hold their attention for long. At any rate,
a new kind of humanity- those who follow youshould start in an extraordinary way, don't you
agree?
Yes. God knows, they need a new Adam to help
them start over again. The first Adam made a
botch of it, and his descendants have gone from
bad to worse.
Faith must be born again. People need to be
born again, to start the human race over again
on a new course. If Spirit is to do this in flesh,
God himself must become incarnate.
That prospect should occupy human beings for
a while. They have always wanted to become
God. We have turned the tables. God will become
human.
You have no idea how much this will occupy
their thought. It will take six centuries for them
to reach some sort of formula to account for
what we are about to do. They will come to see
you as the future of mankind, their own future,
"not by the conversion of the Godhead (Pleroma)
into flesh but by taking the humanity into God. "
So God will become man in order that man
might become God?
Something like that. It will boggle their imagination for some time to come. The goal of humanity
will be to become what you are. You will lead
them to me.
By my work of spiritual renewal and rebirth in
them. But first things first. Right now you will
begin as they do, formed in a womb, entering
into their world through the same birth by which
every human being enters earthly existence.
Let's go. This could be the start of something
new. What shall we call it?
Project Alpha-Omega. They seem to like slogans
like that.
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only for us
(for Andrew Grzeskowiak)
perhaps there are no memories
beyond those today bringsperhaps-though
not a certainty, I think
but here we are
in some kind of dream
that enhances the dawn
and the dusk of every day
we live . . .
and beyond that
there is nothingnothing
that the huge moustache
of you
can't fix
nothing that mounds and gallons
of food and wine
can't understandand words
spill
upon a parched land
and I cringe at the sounds
so right,
so fine
and eager to be heardthere are those
who will say this is not sothere will be extra things to sing
before the years are out;
but no one who has not known
the Nebraska winters
and California summers
will know muchthat is for us, Andrewthat is only for us . . .

.J. T. Ledbetter
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POEMS ON A WORKSHOP BY ARTIST AND

Christo
The Bulgarian Wrapper
Fighting wind and wave
To encapsulate
In glistening plastic
Coastal rocks.
All for a few moments
Of transformation
So we may see
Anew.
The orange
Veil filled canyon,
The shimmering fence
Galloping across
California hills,
The golden paths
In Loose Park
Are now memories
Unforgettable.
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The wrapping season,
The pay-off time
For goods and services.
There are few surprizes,
And wrappings are for
Stalling and timing.
Check-off lists,
Burdens unburdened,
Guilts freed,
Objects for use
Or storage.
To add to
Personal inventory.

The Cresset
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Bring something to carry,
Something that means much.
Let there be silence
As these treasures are wrapped
And tied
Carefully.
Sit in circle,
Someone begins
What it is I have brought,
Why it means so much to me.
Then decide to give it to
Someone
Until Easter.
When it shall be opened
And possibly returned
Or
Never opened
And never returned.
But always hoping
And trusting
The Truth inside.
Custodian of something
That someone loves
Very much.
• The only photo of a dead father
• An engagement ring
• A marked Bible
• A shoulder patch from N am
• A cross from a father
• Something made in kindergarten
• Some metal remains from when
The house burnt down
• A ninety-cent screw driver
• A pebble from the Sea of Galilee
To be responsible • A piece of wood
For another's love
Even though it means
Nothing
To us.
To feel the pain
Of love separated but
Shared.
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Jesus
Wrapped in swaddling clothes
So man can see
God. I
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At the recent Homecoming Symposium for Valparaiso University graduates who majored in theology,
two theology faculty members led the Symposium in its discussion of the question of the ordination of women.
Theodore Jungkuntz took ·the "con" position, arguing against the ordination of women, and Walter E. Keller
took the "pro" position, arguing for the ordination of women. The Cresset is pleased to print a summary
of Professor Jungkuntz' position below and to announce that a summary of Professor Keller's position
will be published in a forthcoming issue.

The Pastoral Office:
One, Holy, Catholic,

The Question of the Ordination of Women

and Apostolic

Theodore Jungkuntz
To what authority should we look for an answer to the
question of the ordination of women to the pastoral
office, here defined in its narrowest sense as the continuation of apostoli~ governance (1 Tim.3:1-7) and not
in terms of any one of a variety of charismatic or ancillary
ministries (1 Cor. 12:4-13, 27-31). By what authority was
it forbidden in the past, and by what authority is it
sometimes being allowed now? Is such an issue to be
decided by majority vote in synodical convention? By
tradition? By the Bible? By the Gospel? By the order of
creation? By Jesus? Before we try to answer the question
of whether women might properly be ordained to the
pastoral office (as defined above), don't we have to ask
ourselves whose right it is to make that decision? Is the
pastoral office one which derives its character and its
qualifications from whatever we decide regarding these
matters? Or is our only decision whether we will allow
the office to be that which the Lord of the Church has
ordained that it be?
In this article I am assuming that we are talking about
the pastoral office of the one, holy, catholic, and apostolic
Church, which is but another way of saying that Jesus
has already determined its character and its qualifications.
Since the Church is one, Jesus does not wish the Church
to have a divided mind reJ?:arding the pastoral office of
the Church (Jn. 17:9-11, 20-23). Since the Church is holy,
Jesus does not wish the Church to shape the pastoral
office to suit the expectations of the world but rather in
such a way as would reflect that office to which the

fheodore Jungkuntz, Professor of Theology at Valparaiso
University, grew up in a Lutheran teacherage and was educated
for the pastorate of the Wisconsin Evangelical Lutheran Synod.
He holds an M.A . in classical languages from the University
of Missouri and a Dr. Theol. from the University of Erlangen/
Numberg, Germany. Last year his book The Formulators
of the Formula of Concord: Four Architects of Lutheran
Unity was published by Concordia Publishing House. He is
the elder at Covenant House, an extended family including
his own nuclear fam£ly of four and six additional young
adults.
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Father has separated out Jesus himself. (J n. 13 :12-20).
Since the Church is catholic, Jesus does not wish the
Church to develop a concept of the pastoral office which
cannot reflect diversity in its cultural expression, but
rather one which will express diversity in unity and
unity in diversity (Jn. 10:14-16). And finally, since the
Church is apostolic, Jesus does not wish the Church to
champion a pastoral office which appears scriptural, but
is not evangelical, or which appears evangelical, but is
not scriptural. The pastoral office must be both scriptural
and evangelical, if it is to be apostolic (Jn. 5:39-40; 20:1923).

Is such an issue to be decided by majority
vote in synodical convention? By tradition?
By the Bible? By the Gospel? By the order
of creation? By Jesus?
As we study a number of key passages from scripture
which are relevant to the question of the ordination of
women to the pastoral office, we shall want to note how
our interpretation serves to undergird our confession of
one, holy, catholic, and apostolic church.
Matthew 19:3-12. Crucial for our concern is Jesus'
reference in this passage to God's purpose "from the
beginning" and the resistance to that purpose in man's
"hardness of heart." By means of this contrast Jesus is
pointing his disciples away from solutions which are
mere stopgap adjustments to man's cultural situation
and toward a more fundamental harmony with God's
original intention in creation. Applied to the question of
the ordination of women to the pastoral office, this would
mean that Jesus is pointing us to God's original intention
in creation as the model for an understanding of the
proper relation between men and women. There is a
holy "otherness" between that which expresses God's
original intention and that which we find in any culture
which has been touched with "hardness of heart." Thus
Jesus is for the twice-born opposing a "hardness of heart"
ethics with a "from the beginning" ethics.
The Cresset

Genesis 1:26-28: 2:4-9, 15-25. The first two chapters of
Genesis(= "Beginning") present us with complementary
pictures of the relationship between man and woman. It
would be contrary to any sensible understanding of Genesis
to posit conflicting viewpoints in these two chapters.
However it happened that these two accounts were juxtaposed, the intention was not to communicate contradictory, but rather complementary, views. If chapter one
presents man and woman as truly equal (no inferiority in
bearing the image of God), the message of the subordination
of a woman to her husband as implied throughout chapter
two is not understood as in any way contradicting their
basic human e.q uality before God and one another.
Nor is it true that the notion of subordination is not
presented until God's curse upon sin, as it is reported in
chapter three. Chapter two signals subordination of the
wife to her husband in at least three ways: by the priority
of man's creation, by the wife's creation explicitly as a
helper for him (created from him and brought to him),
and by the prerogative he exercises in naming her. And
even though the second chapter of Genesis is dealing
particularly with the husband-wife relationship, that relationship becomes paradigmatic for a headship pattern
which Scripture with consistency and catholicity extends
to men-women relationships in the entire communitynot that all women are automatically to be subordinate to
all men, but that every woman is to be subordinate to
some man, be he her husband, her father, or some surrogate
such as her elder or pastor.

Subordination is not a dirty word.
It is of the essence of the Gospel ...
Whe
man's wife subordinates herself
to her husband, she is obeying Christ.
Genesis 3. In spite of the fact that man and woman
complement each other in the fall into sin, it is the man
whom God first addresses as the responsible party (Gen.
3 :9). As a result of the divine judgment which God pronounces over the novice sinners, Eve's relationship to
Adam's headship now becomes burdensome and she
experiences it as "rule." Thus "headship" becomes "lordship" in the style of the Gentiles (Gen. 3:16; Mk. 10:4245). In general, the "curse" as applied to Adam and Eve
is not that of "labor" in and of itself, but rather labor's
drudgery and its pain. In a similar way subordination
after the fall, as distinguished from before the fall, is
experienced as curse rather than as blessing and only the
apostolic Gospel can restore its character as blessing
(Eph. 5:21-33).
Pmverbs 31:10-31. In this portrait of the ideal Israelite
housewife we experience a shattering of the common
caricature of male headship and female submission. The
caricature is to be found wherever headship tends toward
the tyrannical and submission toward a clinging vine
mindlessness. This, however, is not the picture given us
in Proverbs nor anywhere in Scripture where the ideal
male-female relationship is described. Here, though she
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is clearly in submission to her husband, the wife remains,
in unity with her husband, a strong and sturdy helper,
able to shoulder significant responsibilities which range
from instruction to supervision and the management of
certain business affairs related to the home (cf. 1 Tim.
5 :14). Again there is a holy "otherness" about the portrait
and it shatters cultural distortions of the same.
Ephesians 5:21-33. Subordination is not a dirty word. It is
of the essence of the Gospel (Phil. 2:1-11; 1 Cor. 15:28).
Without Jesus' subordination to the Father there would
be no Gospel (Jn 17:18, 23, 20:21). Accordingly, subordination in the Christian community is not simply a
matter of cultural wisdom or optional convenience. One
is not free simply to choose when, where, and to whom
one will submit. Christ expresses his own "holiness" in
and through his submission to the Father's "sending" and
to such holy "otherness" he calls his people. The husband has authority over his wife not simply because of
nature or social custom, but most particularly because
Christ has delegated that authority to him. When a man's
wife subordinates herself to her husband, she is obeying
Christ. That is the significance of the phrases "out of
reverence for Christ" and "as to the Lord" (Eph. 5:21-22).
In a similar way, a husband's love for his wife is not
simply a matter of following an emotion which sometimes
is there and sometimes is not. It is rather a matter of
obeying the example of Christ (Eph. 5:25, 29-32), realizing
that his wife is mysteriously a member of his own body,
whose needs he would meet with great eagerness. Such a
complementary combination of subordination and love
(a kind of "mutual subordination"-Eph. 5:21; 1 Cor.
11 :11-12) makes for a oneness between husband and wife,
which in turn serves as the basic expression of the oneness
of Christ and his bride, the Church, and which provides
the pattern for the Church's pastoral office (Jn 10:1-18; 1
Pet. 5:1-5).
Galatians 3:28. Those who make the case for the ordination
of women to the pastoral office depend heavily upon this
passage. In fact, a scriptural case can be made only with
the greatest difficulty, if the Galatians text were not
available. But is this text in fact "the great evangelical
breakthrough" and is it to be contrasted with the reminder
of Paul which supposedly continues to smack of rabbinic
traditionalism? Or is this text not rather more and more
being co-opted by tendentious protagonists of a cause
and thereby being made to serve a purpose contrary to
the author's clear intention both in the immediate context
and in the wider scope of his literary output?
The context of Gal. 3:28 is not a discussion of roles as
such but a discussion of the function of the law relative to
justification by faith. Consequently Paul argues that whatever the law might otherwise have to say about Jew/
Greek (Rom. 9-11), slave/free (Philemon), male/female
(Rom. 1:18-27), these distinctions have no bearing whatsoever on justification or on its consequences for basic
fellowship within the body of Christ. When it comes to
participation in the body of Christ via baptismal justification (Gal. 3:23-27), the various distinctions of race,
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social status, and sex make no particle of difference, even
though these distinctions, contra Marcion, might continue
to be observed in other respects (cf. Luther's distinction
between "coram deo" and "coram hominibus"). The "order
of redemption" dare not through a false anticipation of
the "order of resurrection" be pitted against and violate
the "order of creation" (2 Tim. 2:16-18). The Lutheran
Confessions reject such a "resurrection ethics" when they
clearly teach a "third use of the law" and deny to the
believer the freedom of setting up "under the pretext of
the Holy Spirit's guidance ... a self-elected service of
God without his Word and command" (FC SD VI, esp.
20-Tappert, p. 567).
To use the Galatians text as an argument for the
ordination of women to the pastoral office is simply to do
violence to the text. The qualifications for one holding
the pastoral office (e.g., 1 Tim. 3:1-7), go beyond the
qualifications that such a one be justified. Even the
functionalist-oriented advocate of women's ordination
agrees to that. The body of Pauline thought is far more
consistent within itself than his detractors or apologetic
interpreters would have us believe. An apostolic witness
divided against itself will not stand, but Paul's witness
does stand-one, holy, catholic, and apostolic.
The "order of redemption" dare not through
a false anticipation of the "order of
resurrection" be pitted against and violate
the "order of creation."

1 Corinthians 11:2-16; 14:33-36. If any pair of texts in
Scripture would appear to reflect "cultural conditioning,"
these two from Corinthians certainly would. What do
rules on headcoverings in worship assembliesJ length of
hair, and women expressing themselves in worship
assemblies have to say to us for whom the freedom of
women in these areas is all but taken for granted? When
one studies Paul's instructions, however, one discovers
that his appeal is not simply that his readers should live
evangelically within their own culturally established mores,
but rather that since they are such as are under evangelical
authority (1 Cor. 6:19-20; 11:11-12), they should live in a
manner which does not contradict the authority of the
Apostle (1 Cor. 11:2, 16; 14:37), the churches of God (1
Cor. 11 :16; 14:33, 36), the "law" (1 Cor. 14:34, 37, 38), and
the created order (1 Cor. 11:7-10, 13-15).
In other words, Paul in this context would seem to be
precisely and consciously resisting an argument from
culture (that is, the type of argument which in other
cultural circumstances would require adjustment to the
new cultural situation, e.g., 1 Cor. 9:19-23) and he is
appealing instead to arguments which in his mind transcend
culture and which for Christians, at least, are intended to
inform and transmute culture. His Gospel is not from
culture (Gal. 1:11-12), something which most Christians
today would readily admit, but neither is his understanding
of God's will in the realm of the structuring of human
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society simply derived from the prevailing culture. For
him culture is a superstructure which finds its substructure
in a God-given order of creation-an order which in
turn is reflected in the united witness of apostolic authority,
catholic tradition, and dominical revelation. Headcoverings
and length of hair are part of a cultural superstructure
and therefore relative in and of themselves. But what
they are in Paul's milieu intended to signal, namely, the
God-given "roles" (i.e., "functions") of male headship
and female submission as defined above, is not up for
grabs, that is, for redefinition from culture to culture and
from time to time. These distinct ways of functioning are
part of God's given order-an order within which only
such as have hearts which have been turned from stone to
flesh by the Gospel can rejoice to live.
1 Timothy 2:8-15 (cf 1 Pet. 3:1-7). This passage moves us
beyond the question of the "roles" of men and women
within the partnership of marriage and the partnership
of assembled worshippers and addresses specifically the
question of men and women in community leadership.
The passage progresses from instruction about adornment
to instruction about subordination. The men are first
encouraged to provide proper leadership in prayer,
whereas the women are then encouraged to exhibit a
proper subordination in their dress, their deeds, and
their speech. (The word translated "silence" in the RSV
is in this context perhaps better translated as "quietness"
or "receptivity." These women are not being consigned
to the limitations of deaf-mutes.)
When women are here forbidden to "teach," that word
must be understood in the immediate context of the
following expression, "have authority over," and in the
larger context of what the word "teach" implie or the
Jew. It was not, as it often is for us, simply a passing on of
a skill, but it was an activity involving the personal
directing of another's life and the exercise of authority. It
was a governing function which took place within a
committed relationship of headship and submission and
which was accompanied by the correction of individuals
who were not following the accepted "teaching." It was
"discipling" and not merely "informing" or "skill-training"
(cf. "nurture" in Eph. 6:4, KJV, and its wisdom literature
background).
Some interpreters would limit the scope of this passage
to the forbidding of a "domineering" or an "unauthorized"
use of authority by women, but the author's argument
does not simply urge women to exercise authority in a
more loving fashion (which would apply to men as
well), nor to exercise it in keeping with proper authorization (for instance, by obtaining adequate "seminary"
instruction and ordination, which would also apply to
men). Instead the author directs our attention once
again to God's created order and to the consequent
character of Eve's fall. She was deceived, whereas Adam
disobeyed. Adam fell as"head" (Rom. 5:12,15,17, 18, 19),
whereas Eve fell as one deceived into improper submission. Women are forbidden to exercise the authority
of "teaching" men (as described above) simply because it
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contradicts God's order as established in creation and as
it is confirmed in the complementary character of the
fall of Adam and Eve. The argument does not appeal
for its rationale to cultural conditions which could
conceivably change, but it appeals rather to an apparently
immutable created order, which in turn expresses a
difference in the point of vulnerability for men and
women. For men that distinctive vulnerability comes at
the point of exercising headship, and for women at the
point of exercising submission.
The author then concludes with an encouraging
reference to the proper sphere of woman's "saving"
activity (sanctification). That sphere has its origin and
focus in the bearing of children and then by extension
in everything which would accompany that fact, a fact
which by nature irrevocably belongs to the prerogative
of women, and one which should make "penis envy"
pale by comparison.
Women are forbidden to exercise the authority
of "teaching" men simply because it contradicts
God's order as established in creation ...
There is, indeed, a sense in which God has
created us in boxes labeled male and female.

Jesus. Recent literature supporting the move toward
the ordination of women to the pastoral office has often
cited Jesus' supposed revolutionary attitude and behavior
over and against women. Jesus is cited as one who
boldly flaunted the rabbinic negative bias against women
(e.g., Jn. 4:9, 27). If such be the case, as well it might, one
wonders all the more why Jesus should be so deeply
resented because of his "revolutionary" views regarding
the sabbath, whereas his dealings with women are not
considered worthy of particular criticism except insofar
as a woman may have been an outstanding sinner. In
such a case he is being criticized for his fellowshipping
with one who was a sinner rather than with one who was
a woman (Lk. 7:36-50).
Secondly, if Jesus was really choosing to be revolutionary in his attitude toward women, he could have
succeeded admirably had he chosen one or more women
to take up a position among "the Twelve." Since he did
not do so, it is difficult to be convinced that Jesus'
attitude toward women was really all that revolutionary,
and that he would be eager to see a "creation ethics"
violated by a "resurrection ethics" (Mk. 12:25). His attitude
would seem rather to fit quite perfectly within the pattern
established throughout Old and New Testaments, for it
appears firmly anchored in that which was intended by
God "from the beginning" (Matt. 19:8).
Paul. As in his own day, so in ours, Paul's apostolic
authority is being subjected to much criticism. His interpreters would subject him to a criticism based upon
what has been ambiguously called "Gospel reductionism." The expression is open to varying interpretations.
When used pejoratively it implies that Paul's writings
have authority in the Church only to the extent that
December, 1978

they express "Gospel" in some narrowly abstracted sense
and as contrasted with law. When used with a positive
connotation it means that everything that Paul "teaches"
has authority in the Church, but that the Church is
obligated to read everything in such a way as not to
contradict its application within a law-Gospel dialectic.
Conservatives accuse Moderates of the former approach,
whereas Moderates claim the second approach as representing their position and accuse Conservatives of failing
to follow such a proper Lutheran hermeneutic.
Meanwhile many Moderates themselves fail to follow
it, and on a question such as the ordination of women to
the pastoral office they seem to incline to the former
view of Gospel reductionism. They attempt to argue
that the issue is not a Gospel question since "in the
Gospel" there is "neither male nor female" (Gal. 3:28).
However, to argue thus is to assume definition one of
"Gospel reductionism" rather than definition two. The
latter definition would instead demand that one first
determine what Paul actually teaches on the roles of men
and women and the possible applicability of this to the
ordination of women to the pastoral office and then in
turn apply this teaching in such a way as to properly
reflect the dialectic of law and Gospel.
Amazingly, Paul, whose views on men's and women's
roles is frequently accused of still being imprisoned
within a misogynist, rabbinic outlook, upon closer
investigation is seen to give abundant evidence of deep
respect and appreciation for the ministry of women
within the Church, even while he firmly holds to a particularly defined male headship and female submission
approach. As examples of this we only cite the following
passages without commentary-Rom. 16:1-3,6, 7, 12, 13,
15; Phil. 4:2-3. Hereby Paul demonstrates that a headship/submission understanding of male/female "roles"
need in no way lead to a deprecation of women's functions
but may, indeed, lead rather to a joyful release of those
functions in a complementary partnership with the
functions given to men.
Conclusion. There is much that still needs to be said on
this subject. One would welcome a thorough and
responsible investigation of "the roles' question" by the
personality sciences. There is much irresponsible talk
abroad on both sides of the issue. Steve Clark will publish
a book in 1979 with the projected title Men and Women
in Christ (Ann Arbor, Mich: Servant Books) which I
have studied in manuscript form (over 1000 typewritten
pages) and which appears to me to pull together the
type of evidence from theology, psychology, sociology,
and philosophy which will challenge the current thinking
behind most contemporary treatments of the roles'
question. My own presentation has leaned heavily upon
the theological analysis in Clark's book, and his monumental research should be consulted in full as soon as
the book appears.
Meanwhile I should like to propose that there is an
ecological principle at work, which if disregarded will
wreak havoc with the familial foundation of society. It is
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my conviction that God has created man and woman in
a specific, complementary relationship to one another.
Of course, freedom of choice, c~upled with a technology
which deceives us about our own limitations, enables us
to disregard God's created order for a time without
apparent repercussions, often even with results which
temporarily may signal gains in the humanization of
life. We are thinking here, for instance, of "the pill," the
automobile, the push-button kitchen, etc., all of which
give women and their husbands a "freedom" unknown
to previous generations. Nevertheless, I suspect that
there is in the relativization of roles a secularized "gospel"
at work-a gospel which inadequately respects both the
law woven into the very fabric of creation (Rom. 1 :18-32)
and the Gospel of Jesus Christ which is a more powerful
agent for change than the cultural relativizers are willing
to admit (Rom . 1:16-17; 1 Cor. 6:9-11).1
The limitations imposed upon us by the Creator of
heaven and earth are not so easily overcome as manmade technological advances would at first seem to
indicate. The pseudo-gospel at work in the relativization
of male-female roles made possible by the choices offered
us by technology will leave society with a debt which
will have to be paid later, if not sooner. The law of
retribution will not permit us simply through cultural
decision to vote out of existence the natural, God-given
distinctions between men's and women's roles and ways
of functioning. Any attempts to do so will ultimately be
as successful as the "gospel" which attempts to decide
death out of existence . The day is coming when the
landlord will appear and we will have to pay rent, willynilly.
There is, indeed, a sense in which God has created us
in boxes (i.e. , with limitations) labeled male and female.
Without the heart of flesh which is promised us through
the Gospel of Jesus Christ (Ezek. 36:25-27; Rom. 8:3-13)
this box remains a constraining and joyless prison from
which it is only natural that we should want to escape,
but with the Spirit of Jesus ruling in our hearts these
same boxes become in effect paradisiacal gardens within
which it is unadulterated joy to freely serve and obey
the God who is both our creator and redeemer.
To trust and to serve that God as Savior and Lord is
the call given the one, holy, catholic, and apostolic
Church. And that Church will be most faithfully served
by a pastoral office which is equally one, holy, catholic,
and apostolic. To open up that office to women is (and I,
like Luther, "am convicted by Scripture and plain reason")
at best an "unprofitable opinion" and at worst a move
which threatens to "overthrow the foundation" (Apol.
VII-VIII, 20-21- Tappert, pp. 171-172). The Church is
being called to careful discernment relative to this issue
and it runs the grave risk of selling its birthright for a
mess of pottage.

r ites of passage
casually opening his pocket
grandfather used to bring
light out of the adobe
sunrise, saying: sit still
i gotta small secret.
from the yard rocker trees
squirmed from dustbowls
growing faces, frowning
from words from that laughter.
we were still in short pants
and believed everything.
in one minute coyote
stepped out of the trees,
the voice of grandfather
ringing from his mouth.
that was after our house
crumbled, before the barn
started to disappear in
a swirl of dust. the stories
grew fantastic. when he
started cracking old jokes
we laughed anyway, knowing
we had time. later we escaped
this horseplay, growing deep
voices, big plans. now there
is rumor of drought from
the yard rocker where he

stories and wait.

Peter Brett

'It is interesting to observe that the proponents of the ordination of
women to the pastoral office are forced by their own logic shortly
~hereafter to argue for the recognition of homosexuality as a legitImate alternative lifestyle even for Christians.
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Music
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Where Are
The Americans?

James Klein
On my way to my record review
column this month, my passing thought
was "Where are the Americans?" in
our nation's orchestra directorships
and orchestral programs. Last spring
saw an unprecedented flurry of new
appointments of music directors to
our major American symphony
orchestras. If you are not one who
keeps up with musicians the way fans
follow every trade of players in professional sports, let me fill you in.
Zubin Mehta, formerly of the Los
Angeles Philharmonic, is now with
the New York Philharmonic; Gian
Carlo Giulini, who served for a time
as principal guest conductor of the
Chicago Symphony Orchestra, is now
with the Los Angeles Philharmonic;
Edo de Wart, who used to lead the
Rotterdam (Netherlands) Orchestra
now is with the San Francisco Orchestra; and Neville Mariner, an Englishman, is with the Minneapolis Symphony Orchestra.
James Klein, a native Texan, is director
of University Bands at Valparaiso University and teaches low brass and chamber
music. He holds the M.M. degree from
the University of Texas and is a
candidate for the D.M.A. degree at the
College-Conservatory of Must·c at the
University of Cincinnati. He formerly
served as principal trombone of the Austin
Symphony Orchestra and has conducted
opera, ballet, and dance orchestras, including several new works for the Michael
Sokoloff Dance Ensemble.
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Now, catch your breath, for a quick
review of our major American orchestras will reveal quite an international
smorgasbord. The Japanese are in
Boston (Ozawa), the Indians in New
York (Mehta), the Hungarians in
Philadelphia (Ormandy), the Swiss
in Chicago (Solti), the English in
Minneapolis (Mariner), the Dutch in
San Francisco (de Wart), the Italians
in Los Angeles (Giulini), and the
Mexicans are in Dallas (Edwarto
Mata). Although each of these men is
a gifted conductor and superb musician, what happened to the Americans
in the latest shuffle?
More distressing is the lack of works
by American composers on the programs of these orchestras. Many conductors' efforts to program contemporary composers result in a neglect
of Americans and an apparent preference for Europeans. Surely men
with the musical statures of Charles
lves, Samuel Barber, William Schuman, Howard Hanson, and Leonard
Bernstein deserve a greater share of
the programs of our orchestras.
Perhaps the last great promoter of
American music on the international
scene is Leonard Bernstein, but he,
by his own choice, is now without an
orchestra. If Americans would market
their musical products competitively
in the international concert hall, they
must start listening to American music
at home. Even though many of our
conductors are foreign-born, the
audiences, orchestra boards of directors, and orchestral players are mostly
native Americans. We can and must
put our collective foot down on the
neglect of American composers, and
we should listen to the music we have
at home before shopping outside our
own borders.
A glimmer of hope still shines. Two
music directorships are open for next
season, one with the Cincinnati Symphony Orchestra, and the other with
the Houston Symphony Orchestra.
Perhaps with all the non-Americans
already assigned to the other leading
orchestras, Americans will at last have
a chance at a few music directorships,
and some concert goers hungry for

indigenous American music will be
satisfied.
Now, to the recordings for this
month:

The
Impresa rio
( Der Schauspieldirecktor, K. 486) By
Wolfgang Amadeus Mozart. With Peter
Ustinov as the Impresario. Angel Records
S-37405.

Mozart wrote this one-act comic
opera in 1786, a time when he was at
the peak of his career as a concert
pianist but struggling to find suitable
subjects for operas. It was the invitation of Emperor Joseph II to write a
one-act opera for a state reception
which broke this dry spell. In fact,
the Emperor also provided the story
for the opera, and Mozart had Gottlieb Stephanie, librettist for "I
Seraglio," write the text.
The story of the opera centers upon
an ambitious young man who tries to
talk an old retired producer, the
Impresario, into undertaking the
production of yet another opera. The
comedy results from the antics of
trying to find singers, the question of
who gets top billing, and the reluctant
attitude of the' ·lmpresario, matters
still prevalent today. The original
text, however, is dated and ripe for
revision. Peter Ustinov took such a
liberty.
Whether Ustinov's revision of the
text is an improvement over the
original version of Stephanie I leave
to personal taste. The new version
treats the entire work as a monologue
centered upon the Impresario. We
thus lose the dramatic character development of the original text, but
we gain humor which is more relevant.
The whole work now ends up as a
one-man show, with Ustinov extracting the most from his own lines.
The musical forces are quite adequate. Mozart's music is timeless and
receives a good reading on this disc.
Especially notable are the soprano
soloists, though Mary Mesple's voice
is somewhat brassy compared to the
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more mellow sounds of Edda Moser.
Each, however, is equally competent
in the delightful coloratura passages.
The recording is in quadraphonic
stereo to add greater depth to the
sound with more separation.

Music
for the
Spanish Guitar
Santiago Navascues plays Albeniz, Falla,
Rodrigo, Sanz, Turina. Vanguard-Cardinal
VCS-10137

This recording represents works
of five guitar music composers whose
lives span four centuries in Spain.
First is the work of Gaspar Sanz (16401710). Twelve dances have been taken
from his "Instruction de Musica Sobre
la Guitarra Espanola" (1674), a work
primarily intended as a teaching text.
The music is the timeless contemporary folk tunes and dances of the
period.
From the nineteenth century, two
contrasting works of Isaac Albeniz
( 1860-1909), most noted for his keyboard suite Iberia, are included .
"Granada" is rather straightforward
in style, while "Remores de la Caleta"
is metrically more free and recalls
the traditional Spanish dance .

Music
of
George Rochberg
Concord String Quartet with George Rochberg, piano. Composers Recordings, Inc.
CRI SO 337

Among the many new works written
today for all musical mediums, the
work of George Rochberg deserves
close scrutiny. The works on this disc
represent three stages in his quest to
find a suitable musical language. The
first work, String Quartet No.1 (1952),
is rooted in the dramatic and expressive qualities of Bartok's six quartets.
The opening movement is marked
"Adagio" and exhibits a dramatic and
spacious singing character. The second
movement is marked "Scherzo" and
is most akin to the dramatic effects of
Bartok's works. The third movement
is essentially lyrical, while the final
movement, cast in a sonata design, is
again dramatic, filled with complex
rhythms and jagged melodic figures.
.:The second work, Duo Concertante
( 1955 ), is written for violin and cello
and evidences the "newest" sounds of
the three works. The piece is developed by a series of continuous gestures
and relies completely on a serial
twelve-tone technique, whereby the
twelve pitches of the chromatic octave
are relegated to an ordered series for
tonal organization. However, within
the restrictions of this tonal system,
the lyric qualities are always prominent.

Three twentieth-century composers
are represented. The "Fandanquillo"
of Joaquin Turina (1882-1949) is full
of melodic shifts and cascading figures.
Joaquin Rodrigo (b.1902), whose two
concertos for guitar are standard
repertoire pieces, is represented by
"En los Trigales," a short character
piece with a variety of moods. The
final composer, Manuel DeFalla (18761946), is represented on this disc with
a transcription of the "Miller's Dance"
from the ballet The Three Cornered
Hat. The orchestral version fares well
as a transcription for the solo guitar.

The final work, Ricordanza, Soliloquy
for Piano and Cello( 1972), is the newest

Navascues' approach to the guitar
is one of an educated musician and
not just a mere showman. Within the
limitations of the printed notes, he
manages to breathe a unique life into
each work, giving each its own identity. The best summation of his playing
is one of accuracy, yet expressiveness.

While all the works represent a
search for a tonal language, each work
exhibits a strong lyrical quality and
may appeal to the listener who dislikes
the dissonant sounds of much of
today's contemporary music. The
performances are excellent and the
fidelity of the recording is good. f
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of the works but is the most conservative in style. Best described as tuneful,
the work is in a simple ABA form,
where the beginning material returns
at the end of the piece after a contrasting middle section.

Meet
Thomas
Merton

Review
Essay
Gail Ramshaw Schmidt
In 1938 a twenty-three year old
writer named Thomas Merton was
baptized at the Roman Catholic parish
church near Columbia University.
Three years later, thinking he was
putting away the individualistic career
of a literary artist, Merton entered a
Cistercian monastery in Kentucky .
But the abbot at Gethsemani ordered
him to write this and that, and this
December, the tenth anniversary of
Merton's death, Columbia University
joins with a growing number of people
all over the world to commemorate
this most extraordinary Trappist
writer, the monk who wrote, edited,
and translated fifty books and over
300 articles, reviews, and poems during his twenty-seven years as a "silent"
Cistercian.
Gail Ram shaw Schmidt graduated from
Valparaiso University and holds the degree
of M.A. in creative writing from Sara
Lawrence College, Ph.D. in contemporary
literature from the University of Wisconsin,
and M.Div. from Union Theologt.'cal
Seminary. Currently she is co-ordinating
the Deacon Formation Program in New
York City, writing, and raising an infant
and a toddler.
The Cresset

Born near Prades, France, in 1915
of Bohemian parents, Merton spent
his youth traveling abroad, stopping
for a time in New York, in Bermuda,
and in France. He was orphaned as a
teen-ager and attended British boarding schools. His academic career
included a rollicking year at Cambridge, two degrees at Columbia, a
master's thesis on William Blake, and
the editorship of Columbia's yearbook.
Although he was a big man on the
Columbia campl,LS, Merton later looked
back on his youthful years as a confusing sequence of disruptive events
through which ran little order or
meaning. In his autobiography he
testifies to seminal influences from
this chaotic period: his father's artistic
taste; the European medieval art
treasures; Dante, Gilson, Maritain,
the metaphysical poets, and Joyce;
oriental mysticism; St. John of the
Cross; and Mark van Doren, his
Shakespeare professor. This diversity
only begins to suggest the wide range
of interests which kept the monk's
intellect frantically busy.
In 1941, just before his twentyseventh birthday, Merton entered the
monastery; in 1947 he took solemn
vows, he was ordained a priest in
1949. As a cloistered monk in as strict
an order as the Cistercians, Merton
seldom left the enclosure except for
periodic trips to Louisville's doctors
and dentists. But his intellectual
journeys eventually led him to serious
comparative study of western and
eastern monasticism, and in 1968,
twenty-seven years to the day after
entering Gethsemani, he addressed
an Asian conference on monasticism
in Bangkok. He concluded his speech
on Marxism with the words, "So I
will disappear," returned to his room
to take a shower, and, standing wet,
plugged in a faultily wired fan and
electrocuted himself. His death makes
particulary intriguing these lines from
one of his major poems:
Oh the blue electric
palaces of polar night
Where the radiograms of hymnody
Get lost in the fan!'

'The Geography of Lograire (New York: New
Directions, 1969), p. 24.
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This essay
seeks to highlight
some of Merton's works,
those most representative
of his varied roles as
diarist, monk, pacifist,
student, and poet.
Merton's years as a Trappist were
filled not only with attending daily
mass, singing all the daily offices
(Cistercians rise at 2:30 A.M.), preparing saints' lives and prayer guides,
serving as novice master, raking his
Zen garden, and in the last years living
off on the monastery grounds as a
hermit and experimenting with contemplative photography and calligraphy, but with writing constantly on
many subjects, never afraid to admit
that what he had published last year
was, he saw now, not completely right,
it was not the whole story, there was
more and deeper to say. This essay
seeks to highlight some of Merton's
works, those most representative of
his varied roles as diarist, monk,
pacifist, student, and poet.

Merton the Diarist
Merton kept journals much of his
life, and it was through this medium
that he first achieved national recognition. His first and perhaps most
famous journal is The Seven Storey
Mountain, 1948. In it the thirty-three
year old monk told his autobiography
in the extreme categories common to
youth: modern urban society was evil,
the world was pretty bad, and he had
gladly discarded it for the rigors of
medievel Cistercian life. The book
became a popular post-war religious
statement and presented Merton's
abbot with the anomaly of a cloistered
contemplative on the best seller list.
The Seven Storey Mountain offers a
:>triking picture of the young Merton,
but one must not read this work
without realizing that Merton himself
was later embarrassed by its simplistic
categories. In 1967 he said that it
contained" ... a crude theology ... a
clean-cut division between the natural
and the supernatural, God and the
world, sacred and secular, with boundary lines that were supposed to be

quite evident. Since those days I have
acquired a little experience, I think,
and have read a few things . . . . "2
The Seven Storey Mountain was only
the beginning of Merton's journal
writing. Among the best of his later
published journals is The Sign ofJonas,
1953. Here Merton describes the daily
life of the Trappist monk, and,
peripherally, indicates his voracious
reading. This work is particularly
interesting for those among us whose
dim knowledge of monasticism leaves
us with a highly inaccurate notion of
what a monk is and does and why.
Conjectures of a Guilty Bystander, 1965,
short excerpts from a decade's worth
of notebooks, demonstrates Merton's
intellectual return to the world. In
this work he explores such topics as
ecumenism, church renewal, nonviolence, third world revolutions,
racism, existentialism, Zen, Sufism,
and American politics. Of these complex issues Merton writes, "I do not
have clear answers to current questions. . . . I think a man is known
better by his questions than by his
answers."3 This work further alters
our stereotypes about what a contemplative does with his thinking and
his praying.
If The Seven Storey Mountain i ntroduces the idealistic escapee, and The
Sign ofJonas draws a realistic portrait
of monasticism, and Conjectures of a
Guilty Bystander shows the mature
Christian adopting the nation's concerns as his own, AsianJoumalcarries
Merton a step further in his continuing
growth out and in. Published posthumously in 1969, Asian Journal was
Merton's record by pen and film of
his trip to the far east, particularly
India and Thailand, in his new fervent
study of eastern monasticism. Merton
felt that Christian monasticism was
young and inexperienced next to the
millenia of eastern religion's monasticism, and he hoped to apply what
he was observing in his ongoing
contributions to Christian monastic
renewal.
1fhomas P. McDonnell, "An Interview with
Thomas Merton," Motive28 (1967), 32.
lConjectures of a Guilty Bystander(New York:
Doubleday, 1966), introduction.
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One cannot leave this look at Merton's journals without a glance at "Day
of a Stranger," a piece from 1966 most
easily available in A Thomas Merton
Reader, which describes his day as a
Cistercian hermit. Merton's gentle
manner, his ability to laugh at himself,
his openness to the world in its grand
diversity, all show him to have come
a long way from the world-denying
monk of the early days :
I am accused of living in the woods like
Thoreau instead of living in the desert
like St. John the Baptist. All I can answer
is that I am not living "like anybody." Or
"unlike anybody." We all live somehow
or other, and that's that.
Rituals. Washing out the coffee pot in the
rain bucket. . . .
The bell is ringing. I have duties, obligations, since here I am a monk. When I
have accomplished these, I return to the
woods where I am nobody. In the choir
are the young monks . . . .Today perhaps
1 tell them of Eliot's Little Gidding. . . .
They will listen with attention thinking
some other person is talking to them about
some other poem.•

Merton the
Contemplative Monk
As a comtemplative, Merton wrote
two kinds of works. The first is material
for or about contemplation, religious
reveries, and guides to what contemplation is all about. Several works
offer discussions of what prayer is:
among these are Praying the Psalms,
1956, Bread in the Wilderness, 1953,
and Contemplative Prayer, 1969. Seeds
of Contemplation, 1949, and New Seeds
of Contemplation, 1962, are actually
aids to prayer and meditation. In one
place Merton tries to describe the
dynamics of contemplation which lead
to Cistercian silence:
And here all adjectives fall to pieces. Words
are stupid. Everything you say is misleadingunless you list every possible experience
and say : "This is not what it is. " "This is

not what I am talking about."
Metaphor has now become hopeless
altogether. Talk about "darkness" if you
must : but the thought of darkness is already
too dense and too coarse. Anyway, it is
no longer darkness . . . . '
4
'Day of a Stranger," A Thomas Merton Reader,
ed. Thomas P. McDonnell, rev. ed. (New York:
Doubleday, Image Book, 1974), pp. 432,435,
436.
'Seeds of Contemplation, rev. ed. (New York:
Dell, 1953), p. 185.
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New Seeds of Contemplation is perhaps
the most useful as a companion to
meditative prayer. Its chapters, entitled for example, "What Contemplation is Not," "A Body of Broken
Bones," "Faith," and "The General
Dance," are never allowed to become
sodden in piety, but are filled with
Merton's gentle humor. We read, "If
there were no humility in the world,
everybody would long ago have committed suicide"; and "If you write for
God you will reach many men and
bring them joy .... If you write only
for yourself you can read what you
yourself have written and after ten
minutes you will be so disgusted you
will wish that you were dead."6 This
work could well serve as a guide for
Lent or as readings on a retreat.
As well as writing descriptions of
what contemplation is, Merton became
increasingly concerned for what contemplative monasticism ought to be.
When asked by the antiwar radicals
of the 1960s why he remained a monk
rather than leaving the cloister to
join the movement, he stated simply
that he believed in the life of prayer.
Many of his articles, especially in
religious journals, show his concern
that monasticism become the best sign
of the life of prayer that it can be. It
was well known that he thought his
own monastery spent far too much
effort producing cheese (excellent
cheese! :write for an order form to
Gethsemani Farms, Trappist, Kentucky
40073). His years at Gethsemani saw
impr es~ iv e monasti c renewal. One
small example was that the regulations
concerning absolute silence, which
necessitated an elaborate sign language
for simple community communication,
were altered so that essential speech
was allowed; thus the purpose of contemplative silence was better achieved.
Many of Merton's best writings on
monastic renewal are collected in
Contemplation in a World ofAction, 1965.
The chapter "Openness and Cloister,"
where the cloister is seen as a way to
eliminate nonessentials so to better
embrace the world, shows how far his
thinking had come from his rejection
of the world in The Seven Storey
Mountain.
6New Seeds of Contemplation (New York :
New Directions, 1962), pp. 181, 111.

Merton, the Advocate
of Nonviolence
Perhaps it began when Merton
became an American citizen in 1951.
Or perhaps during the next decade,
as the monastery expanded its links
with the outside world, it was the
southern civil rights movement which
caught Merton up into the cause of
nonviolence. Whatever the catalysts,
Merton dedicated a great deal of
energy especially in the early sixties
to various causes of nonviolence. Seeds
of Destruction, 1964, collects Merton's
early thoughts on the subject. On'ginal
Child Bomb is a prose poem dealing
with the bombing of Nagasaki and
Hiroshima. Faith and Violence, 1968,
deals especially with Vietnam and
the black power movement. Thomas
Merton on Peace, 1971, is a posthumous collection of the best of Merton's
writings on nonviolence and serves
as an excellent anthology to this aspect
of his thought. It is instructive to those
with notions of monasticism as an
irresponsible withdrawal from the
world to see Merton's writings on nonviolence continue, a decade after his
death, to inspire considerable and
sustained interest in a cause which
many tired activists have abandoned.

Merton, the Student
of Eastern Religions
Merton grew increasingly discontent with narrow visions of the world
and its God, and he spent much of his
last five years in serious study of
eastern religions. Evidence of how
deeply he probed the differences
between eastern and western thought
is seen in the remark of D. T. Suzuki
that he knew of few other westerners
who understood Zen as well as did
Merton. Merton saw that eastern
religions defined the world, the human self, and god in a quite different
way than westerners did . Buddhism
and Christianity were not competing
religions, he said, since they were
talking about different realities. He
said:
Zen cannot be imported, of course. It is
not a cultural commodity. The only Zen
possible for a Christian is the Zen that is
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radically present in Christianity itself . . . .
I have no Zen ideas. There are none to be
had.7

The Zen koan particularly intrigued
the man who as a youth had been so
sure of his categories. He now speaks
with admiration of the koan's ability
to capture in a distressingly ambiguous
manner the oneness of all.
In 1961 Merton showed his early
interest in Zen by publishing The
Wisdom of the Desert, a free translation
of some of th~ sayings of the fourth
century Desert Fathers. In the opening
essay he remarks on the similarity
between the open experience described
by those Christian monastics and that
described in Zen. In The Way of Chuang
Tzu, 1965, Merton offered a free rendering of some of Chuang Tzu's sayings. Even granting that Merton made
the selection and shaped the translation, one is struck by the similarities
between Taoist and Cistercian methods of perception. In Mystics and Zen
Masters, 1967, Merton compiled a set
of essays which deal with mysticism
in its various forms, from Zen masters
and Chinese thought to Catholic contemplatives and Protestant communities. More essays appeared a year
later in Zen and the Birds of Appetite.
Finally there is Merton's posthumous
Asian Journal which, provided with
extensive explanatory notes by the
editors at New Directions, offers the
reader a highly informed and sensitive
tour of eastern religions. Throughout
these works the most characteristic
aspect of Merton's discussion of eastern
thought is his humility before it. Aware
of its vast differences from western
religion, he stands as a reminder
against the pattern of cursory study
followed by shallow comparison.

Merton the Poet
There are many people who know
about Merton the autobiographer, the
contemplative, the antiwar critic, and
the eastern student who have never
heard of Merton the poet. There has
always been an interesting rift in
Merton's poetry-reading public. The
avant-garde world of New Directions
1fho!IIa'> P. McDonnell, "An Interview," Motive,
pp. 38-39.
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published poems which, perhaps
because of their explicitly religious
nature, did not catch on in secular
scholarly circles. Yet the pious religious who read Merton's poems brought
to the works a rather different set of
standards than the editors possessed.
In twenty years New Directions published six volumes of Merton's poems:
Thirty Poems, 1944; A Man in the Divided
Sea, 1946; Figures for an Apocalypse,
1948; The Tears of the Blind Lions, 1949;
The Strange Islands, 1957; and Emblems
in a Season ofFury, 1963. Selected Poems
followed in 1967. Finally arrived
Merton's book-length poems in the
tradition of the American epic: Cables
to the Ace, 1968, and the posthumous
The Geography of Lograire, 1969. This
spring New Directions published the
Collected Poems, which includes as yet
unpublished late poems.
These books of poetry indicate the
same vast changes in Merton's outlook
as do his other writings. The early
poems are for the most part on religious themes and are grounded solidly
in the romantic tradition. Descriptions
of religious ecstasy and praise for the
saints are filled with references to
nature, the change of seasons, the
weather, the time of day. Apocalyptic
imagery is common. And as some of
the titles suggest- for example A Man
in the Divided Sea-there is the same
split in reality that one saw in The
Seven Storey Mountain, the bifurcation
between the things of God and the
things of the world. The urban scene
is all bad, the sunrise is all good. Yet,
however simplistic in judgment
some of these early poems are, there
are included many rich in imagery
and powerful in expression.
The poems of the 1960s show a
different Merton: a secular critic of
society, writing angry antiwar poems
and prose-like condemnations of society's values. These poems became
popular during the peace movement
and still today are applauded by many.
But the major poems of the late 1960s
are a different kind altogether, and it
is especially these two epic poems
which are receiving most scholarly
attention today.

If anything binds together
this diversified man,
it is his appreciation
for the power of myth
to unify and to heal.
Cables to the Ace, following the form
used by American epic poets like
Whitman, Pound, Eliot, Crane, and
Williams, is composed of ninety short
pieces which while not strictly consecutive go one after another into one
long expression, in this case of the
tension between the noise of the world
and various attempts at peace. Familiar
Liturgies of Misunderstanding is the
poem's apt subtitle. The work falls
into three cycles, each of which concludes with a prayer. Yet even these
prayers-section 7, "Weep, weep, little
day," section 45, "Anatole, Anatole,"
and section 80, "Slowly, slowly, comes
Christ through the garden" -cannot
keep the noises of society, those disruptive "cables," from their garbling
messages of harm. The poet's final
sections reach a kind of peace, but in
the last section the poet must "shut
down its trance," and the world's noise
resumes. Cab les to the Ace is a successful, sustained poem which deserves
far more attentive reading than it
seems yet to have received.
When Merton left for his Asian
tour, he sent off to New Directions
the incomplete manuscript of his
second epic, The Geography ofLograire.
Here structure is a complex issue,
since the work is admittedly unfinished. Yet the work is an interesting
piece, a 135-page series of poems which
present various mythic systems .
Arranged in cantos entitled South,
North, East, and West, the work depicts
a diversity of world religions, myths,
and value systems, from the flower
rituals of the ancient Yucatan to the
neon signs of New York City, from
the cargo cults of Melanesia to the
Ghost Dances of the native Americans.
Particularly the cargo cults fascinated
Merton: nine of the thirty-two sections
deal with their intrigu ing alteration
of Christian doctrine for the cause of
the natives' self-determination and
economic security. The Geography of
Lograire takes its place among American
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epics as a work attesting to the validity
of mythic systems, trying as did Hart
Crane's Brooklyn Bridge to "lend a
myth to God."
If anything binds together this
diversified man, it is his appreciation
for the power of myth to unify and to
heal. His journals search for and
examine private mythic values. His
works on the contemplative life indicate the rare combination of complete
dedication to one mythic system along
with the perception to criticize and to
renew it. His writings for the peace
movement are an assault on the myth
of power. His interest in eastern
thought shows his unwillingness to
stay bound intellectually by those
myths which are personally his own.
His epic poems most clearly show his
search for myth which makes whole:
in Cables to the Ace he strives for shalom
in modern America; in Geography of
Lograire shalom is sought throughout
time and within nations.
Merton 's ability to hold various
mythic systems in creative tension
can be seen clearly in the following
short section (20b) from Cables to the
Ace:
To daughters : to study history.
Finn, Finn
Tribal and double
Wide awake rocks
The fatal craft
Cutlash Finn
To kill time
Before and aftEr he sinks his fin
Again in his
Own Wake. 8

Here we read an impressive condensation of western roots. The short
poem is dedicated to "daughters," to
those who bear the next generation.
They are "to study history," to remember their encompassing historical past,
their "tribal and double." The verse
recalls the incantation of the witches
in Macbeth:
Double, double, toil and trouble ;
Fire burn and caldron bubble.

In Shakespeare's incantation the
witches use past and present evil to
conjure up future evil. Merton, a
compatriot of witches, urges the
daughters to remember the generations of evil in Shakespeare's ruthless
'Cables to the Ace (New York: New Directions,
1969), p. 15.
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tragedy. The name Finn recalls Huckleberry Finn, the adolescent pioneer
who travels down the great American
river to discover his past, present,
and future and so provides a contrast
between the human comedy of Mark
Twain's masterpiece and the "wool
of bat and tongue of dog" of Macbeth's
witches. "Finn" also denotes James
Joyce's epicFinnegans Wake, a collage
of western myth and civilization. In
its circular composite of languages,
literature, and history, Finnegans Wake
I inks the details of modern life to the
archetypes; thus this novel exemplifies
the possibility of healing which the
daughters can discover in history.

The man was a continuous
interplay of myths
and metaphors, both
those which commanded
his rigorous daily
attention and those
completely alien and
entirely a world away.
The third line, "Wide awake rocks,"
calls to mind Scylla and Charybdis,
the crashing rocks between which
Ulysses and his ship must journey.
The past is not only the silent Mississippi, gently carrying Huck's raft,
but also the crushing blow of the angry
rocks. If Finn is crushed by these rocks,
not only he as a composite cultural
hero dies: history, the sense of past
time, dies with him," ... To kill time/
Before and aft-." In these churning
waters of time Finn now becomes a
fish. He is both less and more than
human, part animal, but also in part
Christ, represented in Christian iconography as the fish that the Greek
acronym suggests. The fate of this
Finn, who did not study history, is to
"sink his fin/ Again in his/Own Wake."
The Finn-fish recalls Christ who
must embrace his own death in order
to conquer the evil of history. These
lines again suggest Joyce's novel: to
attend one's own wake is to immerse
oneself in the cultural wake, both the
trail of the ship of life and the visit to
the casket, the life and death journey
of the mythical heroes. By living within the cultural wake, one prepares

for the horror of one's own. "Again ...
Wake" repeats the allusion to Joyce's
work which commemorates all of
sleep, just as Ulysses who travels
between the rocks commemorates all
of wakefulness.
Thus in less than thirty words
Merton has shown the daughters how
"to study history" by remembering
and heeding Greek myth, British
tragedy, American adventure, Irish
folklore, Joyce's comedy, and Christian symbolism. In ten short lines
these diverse mythic systems are
brought together into one pattern,
and the chaos of historical amnesia is
held back by the power of the myths.
Just so within Merton himself: the
man was a continuous interplay of
myths and metaphors, both those
which commanded his rigorous daily
attention and those completely alien
and entirely a world away. To address
the problems of the Vietnam war and
to study Zen while living in a Kentucky monastery takes a man capable
of extraordinary personal growth. In
his essay collection of 1966, Raids on
the Unspeakable, he talks to his motley
book about his earlier works, saying,
"You must remember that most of
your brothers went to the seminary,
and you will be expected to act like a
seminarian yoursel£.''9 His book did
not so act.
But, then, neither did Merton. I
'Raids on the Unspeakable (New York: New
Directions, 1966), p. 1.

The Game
of the Impossible:
A Rhetoric of Fantasy
By W. R. Irwin. University of Illinois Press:
+ 215. Cloth. $9.95

Chicago, 1976. Pp. xll

W. R. Irwin definitely has scored
winning points in his The Games of
the Impossible: A Rheton·c of Fantasy.
To attempt critical precision and
scholarly thoroughness with so
ephemeral a type of literature as
fantasy may bring to mind Don
Quixote tilting at windmills. But
Professor Irwin succeeds with his quest
for a rhetoric of fantasy and in so
doing provides a very valuable tool
for critic, teacher, student, and discriminating reader.
The Cresset

It seems that Irwin has collected
just about all of the critical evaluations, theories, and insights related
to what is broadly called fantasy,
condensed them for a rapid survey,
and used as examples a wide variety
or works from the whole range of
world literature related to fantasy.
This is a very worthwhile compendium but to keep position and alignment straight, one might wish for a
bit more running critical commentary
from the author.
In his opening chapter, "Fantasy
Vcrsus the Fantastic," Professor Irwin
sets forth his guiding definition: "A
fantasy is a story based on and controlled by an overt violation of what
is generally accepted as possibility ;
it is the narrative result of transforming the condition contrary to
fact into 'fact' itself. He develops and
d issccts this definition ending with a
chapter on "The Value of Fantasy"
in which he concludes that "fantasy
provides not only entertainment, but
one means to keeping a clear perspective on our required concerns of
thought and feeling. "
I found particurlarly stimulating
the demonstration throughout the
book that fantasy is the result of intellectual play. So provocative arc
some of the statements and ideas that
it is virtually impossible to refrain
from placing comments up and down
the margins of the pages. Though
one may not agree with some of
Irwin's conclusions (cg. "Nonsense,
then , opposes all that makes dreams,
poetry, beauty , fccli ng, and ethical
value."), he docs a very commendable
job in supporting his positions.
Since so much of our literature,
especially that in the popular vein,
is related to fantasy and the highly
imaginative types of writing, it behooves us to explore the genre seriously and critically. One is grateful
for the generous inclusion in this
book of examples and brief analyses
to illustrate theory and document
points. I found the chapter entitled,
"The Supernatural," to be particularly
rich in insight regarding the theological dimension of fantasy . The
writings of Tolkicn, C. S. Lewis, and
Charles Williams were chief among
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those examined. The critical label
"theological romance," as suggested
by Lewis, helps greatly in understanding the writings of these men.
It is perhaps worth including Lewis's
definition:
A romantic theologian does not
mean one who is romantic about
theology , but one who is theological about romance, one who
considers the thcolog·ical implications of those experiences which
arc called romantic. The belief
that the most serious and ecstatic experiences either of human
love or of imaginative literature
have such theological implications, and that they can be healthy and fruitful only if the implications arc diligently thought
out and severely lived, is the root
principle of all his work.
(p. 167)
The Game of the Impossible: A
Rhetoric of Fantasy may not be as easy

to read as the literature with which
it deals, but it will make that literature
infinitely more appealing because of
the illumination this work sheds on
its subject.
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Van C. Kussrow, Jr.

When a Jew
and a Christian Marry
By Rabbi Samuel Sandmel. Philadelphia:
Fortress Press, 1977. Pp. 127. Paper, $3.25.

This book is a courageous attempt
to look at the reality of JewishChristian intermarriage. It can be
very helpful for a Jewish-Christian
couple considering marriage. Rabbi
Sandmel's book is meant to be used
along with counseling (as Sandmel
himself states) to help the couple deal
with the inevitable problems of intermarriage. The work, then, is a sort of
"book of counseling."
It is written to help people who do
not possess a great deal of knowledge
about the prospective spouse's religious and cultural background. One
with a good historical and intellectual
grasp of his spouses's background may
find part of the book redundant, but

the questions which Rabbi Sandmel
raises are the necessary and deep
questions which are answered only
with much searching.
The book's positive points are the
author's sincerity and openness, as
well as his direct and thought-provoking
manner of writing. There is a definite
need for someone with Rabbi Sandmel's authority to say the things which
he says to Jews and Christians contemplating intermarriage. Thus, it is a
much needed and very practical guide,
though one who expects to find in it
great and weighty scholarship will
be disappointed, for such scholarship
is not the purpose of the book.
Rabbi Sandmel's strongest point is
the accuracy with which he captures
the Jewish psychology and mind-set
on intermarriage. He well portrays
the "why's" behind Jewish fears and
disapprovals toward intermarriage.
He also captures well the clergyman's
theological struggle in performing
an intermarriage, an important factor
not to be overlooked when a Jew and
a Christian marry.
The format of the book is divided
into sections which describe in skeletal
form the basic histories of Jewry and
the Church, a good and necessary
section on anti-Semitism, and a section
devoted to differing Jewish and Christian social backgrounds. Perhaps the
most important section is on problems
of child rearing in an intermarriage.
Perhaps the only weakness of Rabbi
Sandmel's fine book is that it raises
more questions than many couples
can answer, and it could serve to
discourage intermarriage very easily
on that basis alone. However, and I
can speak from experience, the problems he raises are real and valid ones.
I personally disagree with Rabbi
Sandmel's presentation of the New
Testament theology toward Judaism,
but I realize that he is only repeating
the set of doctrines on this subject as
taught by the post-Pauline church
fathers.
I would recommend this book to a
prospective intermarrying couplewith the qualification that adequate
counsel be taken along with it.
U
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Bethlehem:
The House
of Bread
Ke nn eth F. Korby
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How fitting that the Bread of Life
should be born for us in the House of
Bread; Bethlehem is its name. The
generous spontaneity of the One who
created our hungers to satisfy them
forever with pure joy does more than
take our breath away: it breathes new
l ife into us. The simplicity of the
planning by which the galaxies of
heaven and the powers of the earth
converge on this little spot is awesome.
The fidelity to promise in making
completion is so sure, so courteous,
that the invitation, "fear not," opens
our ears to hear the good news about
his birth for us.
The invitation of Christmas is the
invitation to all of hungry humanity,
riddled with wild craves in many
dimensions, to come to the House of
Bread in order to feast forever on
that Bread of Life. The intention of
the Living Giver-sworn forever in
the union of richest majesty and
poorest lowliness-is that we shall
live with him as long as he lives.
Does anything in human existence
illustrate so dramatically, as does
hunger, that we are creatures of
dependence and exchange? Hungers
for food for friendship, for knowledge
or power, for love or life , are fed by
another. Starvation -literally or metaphorically understood-is the death
of not being nurtured by another.
Cast back to living only on itself, the
human creature dies.
Not all who hunger eat and live.
Hunger does not create that which
satisfies it, even though the hunger
may testify that there is something
designed to satisfy the designed desire.
In the desires we know; a signal is
given to the hidden presence of the
One "who opens his hand and satisfies
the desire of every living thing."
God the Giver is also Designer and
Implanter of the hunger. When he
creates and sustains the exchange
between hunger and satisfaction, he
hints at the mystery of the reality he
is and that he makes.
To eating and drinking the great

issues of life and death are linked.
The simplest action is paradigmparable-of the deepest exchange.
Unbuckled from the purpose and the
ruling lordship of the Creator, the
desires become greed, the crave to
consume becomes cannibalism, full
of fear and anger. Hunger is a word
that sums up the human need and
the human longing for life by union
with the thing desired. But a sliver
infects even the satisfaction of our
hungers: the feeding of our unbuckled,
unruly, and untutored hungers always
suggests further and future hungers.
Satisfaction is the warning of unsatisfaction.
But Christmas is joy not melancholia. Even the very depression many
feel at Christmas time is a signal to us
to heed the word "fear not." The
invitation of Christmas is from him
who gives the Bread of Life to live
forever in the House of Bread. The
union of desire and satisfaction in
him who was born for us is the union
of the perfect exchange: majestic and
generous God, perfect and satisfied
man. Restless and fearful hungers are
nurtured on the vitalities of the perfect
rest; hungers are increased and exchanged in the perfect satisfaction.
Death and life are exchanged. Let
the Bethlehem of our altars at which
we feed on the Bread of Life transform the houses of our hungers.
The Christmas invitation to come
to Beth lchcm- issued to a fc adul
world starving in many dimensions,
even as it stuffs its emptiness with a
steady stream of melancholia- is not
an invitation to nostalgia or sentimental enthusiasms about a quiet, strange,
or even fascinating small town gathering. It is, rather, the invitation extended to the poorest and hungriest
of us creatures to nurture ourselves
on the passion and power, the grace
and glory of the highest Majesty ,
joined to us victims of our endless
hungers to be our Bread of Life and
joy forever.
Jesu- Joy of Man's Desiring.
The Cresset

